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and Shari’a 


"0 my Lord, grant me that I remain grateful for these favours of yours 
with which you have favoured me and my parents, and that I do good 
with which you become pleased, and count me among your virtuous 
servants." 

[The prayer of the Prophet Sulaiman (Solomon) in SQrah Nafil] yV 

The gifts and favours of Allah Almighty on this sinful servant are 
beyond count and of all these, the greatest gift and favour is that 
purely of His generosity, he created me in a Muslim house, and made 
me a born Muslim, and then gave my late father the fawffg that 
despite definite possibilities for and encouragement towards secular 
schooling, and through it worldly status, and indeed, despite certain 
facilities for this being available, he decided, purely on the basis of his 
concern for din, that I should acquire religious learning, with the 
purpose of service of the din. Then AllSh Almighty, of his liberality, 
and through the barkat of my father's intention, gave me some share 
of knowledge of Religion. Then he gave me fawffg to make some 


man an khakam 
keh abrnaw bahan 
kunad az lutf 
barman qatrah barf 
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Din and Shari'at 


out of (pure) kindness 
dropped a raindrop. 



written through my pen a number of small or larger books that have 
become a pretext for reform in din. Through the generosity of Allah 
Almighty, these books have been given this acceptance in this world 
that in religious circles they have generally been approved of and 
considered to be useful and beneficial. Furthermore, by the generosity 
of Him who is above all, they have become much more widely 
published than should be the case with books from an unpractised 
and unskilled writer like myself, and I hope and pray through the 
mercy and kindness of my gracious Lord, for their acceptance in the 
Hereafter. 

‘AllShumma, do not let me be deprived from praying to you." 

Out of all my books, when I see the effect and acceptance that Allfih 
Almighty has given to “ Islam kiya he?' (What is Islam?), this feeble 
individual has great hope of it becoming also, in shaa allah, a means 
of his salvation and forgiveness in the Hereafter. The particular 
visible cause, in my view, of the acceptability and usefulness of Islam 
kiyi he?" was that, to a fair degree it covers the teachings of Islam 
comprehensively, and its style of writing is straightforward and its 
vocabulary is easy. However, because it was written with ordinary 
simple and uneducated people in mind, no attempt was made to deal 
with the doubts of skeptics, or the specious arguments that are put 
forward by deviant sects. 

A very short time after the publication of “Islam kiya he?" it came to 
mind that a similar comprehensive book, one level higher, was also 
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I Shari'at 


needed, in which the principles and teachings of lsl§m were put 
forward in such a way that the heretical doubtings and specious 
arguments of the present times, and the fallacies and 
misrepresentations of the proponents of deviation and error should be 
cleared from people hearts, and through which, together with 
knowledge and awareness, peoples' minds should develop insight 
and their hearts should develop conviction and trust in relation to din 
and sharT at, and assurance on the path of the ahl e sunnah which the 


cC 


salafe fSliTiTn elected to follow. This book you are now holding, in the 
opinion of this weak person, and Allah knows better the reality, is the 
practical outcome of this hope. The history of its compilation and 
arrangement is worth mentioning. 


At the beginning of 1372 hijrf (end of 1952) some of my religious 
friends in Lucknow arranged an eight day teaching and development 
program, and my responsibility in this was to give a one hour lecture 
each day on the subject of "Din and Shari'at", and to try, in the course 
of these eight lectures, to cast sufficient light both in terms of 
principles, and where necessary, particulars, on all the branches of 
Din and Shari'at for people to develop something of the insight and 
assurance that is particularly needed in our time. I composed the 
outlines of my lectures with this purpose in mind, and when the due 
date came, began my lectures. In six lectures, following my notes, I 
spoke on the subjects of hnaniyal (points of faith), 'Ibidat (acts of 
worship), akhliq (moral character), mu'asharat (social relations), and 
mu'amalat. (commercial dealings). However, by the will of Allah 
Almighty, on the sixth day, in the middle of my lecture, I had an attack 
of fever, and as a result, the subjects on which I had wanted to speak 
on the seventh and eighth days were not covered. 

“All§h Almighty does what he wills, and ordains what he intends.” 


In this program, together with the giving the lectures, arrangements 
had been made for them to be written down. When the transcripts of 
the six lectures I had been able to give had been corrected and were 
given to me for checking, I saw that if they were slightly altered and 
arranged in the form of a complete book, and the missing subjects 
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which I had not been able to cover because of my becoming sick were 
set down in writing, the book for the benefit of the more intellectual 
and educated people of the present day, which I had felt was needed 
after the publication of ‘ Islam kiya be?" would be ready for publication. 

The transcripts of the six lectures which had come before me after 
correction were published in a special edition of the monthly magazine 
“Al FurqSn" under the title of “Dm and Shan' at. " However, as a result 
of other commitments, the work in this connection that still remained, 
continued to get delayed. Now, by the tawfiq of Allah Almighty, this 
has also come to conclusion, and the outcome is the completed book 
that is now before you. 

"And praise is for Allah who is the one by whose power and glory any 
good work comes to completion." 

I have also included the article compiled from my six lectures that was 
published under the heading of “Din and Shari'at” in the special 
edition of Al FurqSn in 1972. However, at various points several extra 
pages have been added and many adjustments made, and at the end 
something has been written on the subject of ‘Khidmat and Nu§rat of 
Dm" (Service and Assistance of Religion), “ SiySsat and HukQmat" 
(Politics and Government), and "Ihs3n and Tajawwuf’ 
(Consciousness of Allah and the Sufi Path). This is all a separate 
addition, and comprises almost a third of the book. 

This weak person also understands this book to be a special favour of 
AIIAh Almighty, and has hopes that in shea allah, from studying it, 
readers will obtain both intellectual insight and assurance of the heart 
concerning Din and SharTat, and also eagerness and desire to 
practice on it, and all this will only come from Allah Almighty. 

"Everything 
is from Allah.” 
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and Shari' at 


ie Important points 

In this book, in some places a lecturing style will be noticed, 
and at others, one of composition and writing. However, after 
what has been said above about the way in which this book 
came to be written, there will be no further need for 
explanation or apologies. In the first part, that is to say in the 
sections on fmdniyat and Ibadat , the lecturing style is in 
many places more evident. The effect of this has been that at 
these places, the flow of the discourse has not adhered very 
strictly to the subject. For example, in the explanation on 
Prophethood, together with reference to the ijtihad of the 
Prophets alaihim us saISm, mention has also been made of 
the ijtihiid of the mujtahid Imams. Similarly, in the discussion 
on miracles, karamat, and then the awliyaa and their status 
and their rights have also been mentioned, and in the flow of 
speech, this kind of thing is both natural and in terms of 
principle, is also proper. 

At the time of writing on the subject of “ Khidmat and Nu$rat 
of Din " (Service and Assistance of Religion). I did not have 
in mind any particular present-day association or assembly 
for the service of din. What I have done is try to put forward a 
compilation of the requirements and the principles and 
instructions of din concerning this field, and the 
encouragement stress on this that have come from Allah 
Amighty and His Messenger. 

Similarly, in the explanation on “Siyasat and Hukumat" 
(Politics and Government), I did not have the politics of any 
particular country or government in mind, but have described 
the guidelines and teachings in principle of Islam relating to 
this field, and the difference in the orders and requirements 
of din resulting from differences in the conditions and 
capabilities of Muslims living in regions of Muslim or non- 
Muslim rule have only been demonstrated in principle. 
Engagement with the political issues of particular countries 
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Dfn and Shart'at 


(whose nature is not lasting, but transient) would also not 
have been appropriate in this book. The proper place for 
those issues and arguments is in articles and editorials in 
journals. However, by way of correction, one point relating 
particularly to the field of Politics and Government needed to 
be covered here. After this book was completed, on re- 
reading this explanation it was felt that in it one point had not 
come through with as much clarity and definition as was 
needed. This is that, because Islam does not just call to faith 
and 'acts of worship, but is the flag-bearer of setting the 
whole organisation of human life onto the basis of godliness 
and proper balance between spiritual and material concerns, 
and without power of government, this work cannot be 
earned out in full, for this reason, government is also an 
important part of the system and program of dfn, and this is 
the dm and fman of Muslims. However, this is certainly does 
not mean that in those places where there is no Islamic 
government, it is not legitimate for Muslims to live there, or 
that for this reason, it is necessary for all business activity to 
be kept away from having anything to do with the 
government. On the contrary, the decision on this in different 
circumstances will, in the light of Dfn and SharTat, be 
different. The conditions of non-Muslim governments can be 
such that there is legally no room for participation or 
assistance in them by Muslims, and they can also be such 
that the benefit of IsISm and of Muslims is positively in 
involvement and assistance in them. The essential thing is 
that whatever is done should be done in the light of Dfn and 
Shari’at, and adhering to its established limits, and not 
seeking the world, but seeking God. 

4 Whatever this weak person has written on “Ifisan and 
Ta^am/uf (Consciousness of God and the Sufi Path) are 
things that he has heard from his elders or found from their 


Din and Sharfat 


has also given me love for them. So what I lean on is the 
fiadilh e nabawi: 


6 


In the translation of verses of the Holy Qur'Sn and of hadtth I 
have not kept to word for word translation, or maintained the 
same grammatical construction, but for the ease of 
understanding of readers, have for the most part made a free 
translation and only kept expressing their meaning in view. 


The passages that have been written on many pages in light 
pen and in a separate frame were written after writing the 
main text, and their purpose is elucidation of the preceding 
paragraph. Their purpose is essentially the same as the 
"faidahs’ written in the margins of old Persian and Urdu 
books. In any case, they are not part of the basic text The 
text is continuous without them, and for this reason they 
have been enclosed in frames. 


May Allah Almighty give this book acceptance and usefulness in this 
world, and make it a means of forgiveness and mercy for me, and 
also include this book in the good works of all my religious mentors 
and benefactors. 

"And for Him 

that is not something difficult.' 

Muhammad ManzOr Nu’manT 

'afS'llahu ‘ enhu 

§afar 1378 (September 1958) 
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The Basis of Dm and SharTah 

Aqidah (Creed) and 'Am! (Practice) 


It must first of all be understood that the basis on which the Religion 
and Law of Islam is founded is the teachings and instructions of the 
RasQI of AllSh §allallahu ‘alaihi wa sallam, that is to say the 
information and instructions from Almighty Allah that he brought, and 
which are preserved in the Holy Qur'Sn and in the ffadlth. 

Thus it is these two things that form the basis of the Religion of Islam. 
Then, some of this relates to what a person holds to be true, in other 
words, his I’tiqSd, and some of it relates to what a person does, that is 
to say his a'mSI. 

That is to say, that one part of the guidance brought by the RasQI 
fallallShu ‘alaihi wa sallam informs us of certain realities which we 
would not be able to know of our own accord, and which we are 
instructed to accept and to believe on faith. This is the aspect relating 
to ImSn and I’tiqSd, and this part is of fundamental importance. 

The second part relates to practical life, and in this instructions are 
given to do this, and not do that This is the part of Islam that relates 
to A'mSI (actions). 

This in turn has several branches: ibSdSt (Acts of Worship), Akhlaq 
and AdSb (Character and Conduct) ; Mu’amalat (Monetary Dealings), 
Mu'Ssharat (Social Life), Da'wat and Nu§rat (Missionary work and its 
assistance), SiySsat and HukQma (Politics and Government) and so 
on. Islam comprises all these things, and all these are its branches. 

In shaa Allah, in the following pages we will explain something of the 
basic essentials of these things. First of all we would like to say a little 
about the first aspect, that is to say imSn and I'tiqSd. 
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Iman and I’tiqad 


First of all understand that in the terminology of Religion and Law, the 
word imdn, or Faith means believing in Allah and in His Rasul, being 
convinced that, for our guidance, Allah Almighty has, through 
Revelation, told him a great many things that we could not come to 
know through our sight, or perception, or mental faculties, and 
therefore, on the basis of this conviction, accepting the things that 
have come to him from Allah Almighty, and being convinced of their 
truth, and accepting the Religion he has come with as the True 
Religion. 

Thus for a person to be a Mu'min or Believer it is necessary that he 
accept as Truth whatever the Messenger of Aftdh has informed us of. 
If a person denies a single one of these things, then it is simply not 
possible that he is a Mu'min. 

For example, suppose some person says that he believes that the 
Rasul of AllSh §allallahu alaihi wa sallam is the Messenger of Allah, 
and that he accepts everything he has said about the Oneness of 
Allah, and about His Attributes However, he then says that the things 
he has told us about the Day of Judgement, and about Heaven and 
Hell, (which we read in the Holy Qur'an and in the Ftadilh) do not 
make sense to him, and therefore he does not accept them 

It is then not possible that this person is a Believsi 

In effect, Iman means accepting a hull . n,a jaa bihi r rasQlu min 
‘indillah » i.e. believing and accepting whatever the Messenger 
brought from Allah. 

[For those persons who are alive during the lifetime of any Messenger 
of Allah, it is a condition of Faith that they accept whatever teachings 
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and instructions from Allah he puts before them. If they reject even 
one such thing, then they are not believers. 


a condition of Faith to accept those things that are so firmly and 
definitely established as having come from that Messenger as to 
leave no room for any doubt 

In the terminology of Religion such teachings are called dururiyat ud 
din (essentials of religion).To accept all of these is a condition of fmdn 
or Faith. If a person denies any one of them then he is not a believer, 
and if he was originally a Muslim, then his relationship with Islam is 
thereby terminated.] 

'Ag&jd and IminiySt 


& 


Some of the things in which we are required to believe and accept or 
faith relate to the person and attributes of Allah, and some relate tc 
other matters such as His Prophets or Messengers, the Angels, anc 
Qiyamat. 
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The Existence of Allah 


The first thing in this connection is belief in the existence of Allah - in 
other words to believe that whole Universe has a Creator, and that 
there is someone who controls what happens within it. and that this 
Person is Allah. 

It should be understood here that it is clear from history and from the 
religious literature of different peoples that belief in the existence of 
Allah has always existed in the peoples of the Earth That is to say, 
in every people and in every age. it has been accepted that this 
world has a Creator, and that He has great power 

Therefore the call and teachings of the Prophets who were sent to 
different peoples at different times, and who are referred to in the 
Holy Qur'an, stresses the Oneness of Allah They do not appear to 
have felt so much need for stressing the actual existence of Allah. 

The same approach is also to be found in the Holy Qur'Sn as a 
whole It is filled with statements of the Oneness of Allah and His 
Attributes, but not a great amount of stress is placed on arguments 
for His existence. 

The reason for this is that for almost the whole of mankind His actual 
existence is an accepted fact, and if people's basic nature is not 
completely distorted, the existence of a Creator of the Universe is as 
natural and self-evident a fact as a person's own existence. 

For this reason also, in our times, which some people have called 
the Age of Atheism, even in those Western countries which are the 
fountainhead of Atheism, the actual number of people who deny the 
existence of Allah in relation to those who believe in Allah amounts 
to no more than the salt in the flour Even in Russia, which is 
understood to be the fountainhead of disdain and enmity toward 
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i the existence of Allah ; 


minority. 


In the Qawmi Awaz, Lucknow of 8 January 1953 there is an 
interview with the German church leader Pastor Niemoller in which 
he describes his experiences and observations on a visit to Russia: 


« At present, about 65 percent of the population belong to some 
church. » 


« At present there are a 66 churches in Moscow itself, and in the 
Soviet Union as a whole there are some 20 000 church buildings 
standing, and from bishops down to ordinary monks, all the clergy 
expect this number to increase. » 

This statement was made by Pastor Niemoller at a meeting of the 
Central Committee of the World Council of Churches. (This was 
written in the 1950's) 

Anyway, in my own view, this is the reason why this question has not 
been treated as particularly worth discussing. 

This is not to say that the Holy Qur'an has just left this question, 
without putting forward any proofs. However, because it is 
something that is natural and self-evident, it has not been given as 
much emphasis as the question of Tawhid or the Attributes of Allah. 

For people who think, some basic pointers and indications have 
been deemed sufficient. For example, in one place it comes : 

« And Allah splits open 
the seed of grain, 
and of the fruit tree ; 
and brings the living 
out of the dead 
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and the dead out of the living. 

That is Allah for you, 

are you being turned? » 

What is meant here is that a man can see from experience that if a 
grain of wheat, or the seed of some fruit is buried in the ground, then 
that seed splits from inside, and an extremely fine and delicate 
thread comes out from it, and this then splits the surface of the 
ground and emerges from it Now, the point to think about is: Who is 
it who causes this grain or seed to split inside the earth, and who is it 
who causes this green living shoot to emerge from this dry lifeless 
seed? 

Then, what power and what control is it that makes this delicate 
shoot, which is finer than a silk thread, thread its way through the 
earth and emerge from its surface? 

So what is pointed out in this verse is that this is by the power of 
AllSh, and is all under His control and is all Hjs doing. 

Then it continues, that you see that from a lifeless thing like an egg, 
a squawking, pecking, flying bird emerges, and then some living 
things, instead of giving birth to living young, give birth to lifeless 
eggs, and then living young come out from these eggs. 

The Holy Qur'an puts forward these everyday observations, and 
points out that these things are manifestations of the creative power 
of Allah, and that it is Ailah alone who causes them to happen. 
Those people who, despite seeing these manifestations of His 
power, still fail to recognise Allah, have a blindfold over their eyes, 
and their minds have become paralysed. 

Similarly in another place it comes : 

it And in the Earth are signs 
for those with conviction, 
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and in their own selves. 

That is to say, if a person uses his eyes and also wants to see, then 
the Earth is filled with signs of Our existence and power, and even in 
a person's own self are signs. 

If a person thinks a little, when he was in the womb of his mother, 
who was it who gave him his handsome and well-proportioned 
form ? Who made the eyes with which he sees? Who made the ears 
he hears with? Who made the tongue with which he tastes and the 
nose with which he smells? Who gave this tongue the power of 
speech? Who prepared a stream of milk for him in his mother’s 
breasts? In whose hands is his life and his death? >' 

If a person thinks carefully about his own self in this manner, then 
his own intelligence will give him the answer to all these questions - 

And that is who Allah is 

And in another place the question is put in a striking manner: 

about Allah, 
the Creator 

of the Heavens and the Earth?" 

That is to say. if anyone sees the Earth, and sees all the things that 
are in it. and the sees the sky above and all the stars and planets 
that are in it. what room can there be for doubt that the Heavens and 
the Earth have a Creator? 

A proof for the existence of Allah 

On one occasion in the course of a discussion with a person who 
doubted the existence of Allah, and was arguing the matter, I took 


Brought To You By www.e-iqra.info 






witten, and asked him, « If I say that the lines that are witten c 
paper have no witer, but they got witten by themselves, then 
you believe me, or accept the possibility of what I say being tru 

He said, « No. That is totally impossible s 

Then I said to him, « If I tell you that my watch was not ma 
anyone, but got made by itself, or my fountain pen was not ma 
anyone but just dropped ready-made out of the sky, or if I te 
that some motor-car got made by itself, and also does not h 
driver, but just drives itself, and steers its own way throw 
intersections, would you believe me? s 

He agreed that no one in his right mind could accept any of these 

Then I said to him, « Look now. You cannot see how something like 
a motor car, or a fountain pen, or a watch, could get made by itself, 
and in no way can your intelligence accept that these crooked letters 
on this piece of paper could have got witten by themselves. 




informed, and all-powerful being, and to doubt or to argue about this 
is proof of either a twisted and unnatural mind, or of complete lack of 
intelligence, » 


Anyway it is my opinion, indeed my conviction that the question of 
the existence of Allah is so natural and self-evident that there was 
very little reason to discuss it in the Holy Quran. 




In short, the existence of Allah is not • omething about which there is 
any need to argue, and therefore this particular error has never been 
very widespread among mankind. Indeed, at times it would appear 
that if those people who argue against the existence of Allah are put 
to the test, then in fact acceptance of His existence can still be found 
hidden away in some corner of their hearts. 


& 
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Din and Shari at 


Tawhid 

Recognising That God Alone is God. 


However, the question of Tawhid is one on which a great many 
peoples have gone astray Therefore this has always been the main 
subject of the preaching and teachings of all the Prophets ataihimus 
salam. Also, in the Holy Qur'an and in the statements of the RasQI of 
Allah §allall&hu ‘alaihi wa sallam. this question has been covered to 
the point where no doubt or confusion can remain. 

Before trying to understand what has been said on this matter in the 
Holy Qur'an and in the Hadith of the Rasul of Allah §allallahu ' alaihi 
wa sallam, it is necessary to understand one point. The person who 
falls into the error of Shirk is the one who does not have a proper 
understanding of the Attributes of Allah Anyone who does have a 
proper understanding of His Attributes will never fall into Shirk. 

[Shirk - the i is pronounced like ItWnn shin, not like in irk or kirk 
Shirk means to ascribe partnere to God. in other words to ascribe divinity, or 
the attributes of divinity, to any person or entity other than Allah. A person 
who does this is called a Mushrik. plural Mushrikun 

Shirkat is the Arabic word for partnership, the point being that God is Sole 
Creator and Sole Owner of the Universe and not a member of some fictitious 
partnership or association of gods ] [T ranslator] 

For example, if a person is convinced that it is Allah who creates 
everything, that it is Allah who looks after everything, that it is Allah 
who give children, that it is Allah who gives life and takes it away, that 
it is Allah who gives health or sickness, in short that whatever 
happens in this world happens by the decision of Allah alone, and 
through His doing, and is dependent on Him while He is independent 
of everything, then clearly, the person who is convinced of these 
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things will not ask his needs of anyone other than Allah, nor will he 
worship or try to win the pleasure and favour of anyone other than 


One wav of making Tawhfd clear 

hearts that has been chosen in the Holy Qur'an and in the Ftadilh of 
the RasQI $allallahu ' alaihi wa sallam, is that of explaining in detail the 
Attributes of Allah Then a person can come to know that when He 
has all these Attributes, then only He is fit to be worshipped and 
obeyed. 

a ♦ 

This way of putting the matter can be seen right in the beginning of 
the Holy Qur'iin in SCirah Fatihah. First a person is told to say: 

"All praise 
is for Allah 
the Lord and Master 
of all worlds. 

Whose mercy 
Is all embracing 
and without limit; 
to Whom belongs the Day 
on which all will be reckoned. ■ 

After this proclamation of the Attributes of Allah, he is told to say: 

"You are the one 
we serve and obey, 
and you are the one 
we turn to for help" 

In other words, when Allah is the one who controls and looks after 
everything in existence, when He is the one who provides us with all 
our needs, when He is kind and merciful to the utmost degree, and 
when, together with these gentle qualities, He is the Holder of Power 




& 
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who will give reward and punishment in the hereafter, then He is the 
one whom we will worship, and He is the one to whom we will turn for 


of making Tawhid clear 


In other places first a declaration of Tawhid is mad 
statement that Allah alone is fit to be worshipped a 
then this is followed by a statement of some of His 
example in Ayat ul Kursi, first it is stated : 




xO 




d His position are set out in this way 




s the 


£ 

and not dependent on anything. Every 
Fe to him. He is the one who keeps all 
under control. 


life, e 


He is at all times awake and aware; not for one single instant does 
happen that some person turns to Him for some need and He is n 
conscious of it, or His attention is elsewhere. Sleep or inattention a 
simply not things that apply to him. 
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s everything in existence and I- 


<r Who is there 

who can intercede before Him, 
except with His permission » 


That is to say, nobody. 


« He knows what is before them 
and what is behind them, 

'and they cannot grasp 
a single thing 
of what He knows, 
except what He wishes » 


« His throne extends 
overall of the Heavens 
and the Earth ; 
and He does not become tired 




■V 




& 


As you will have noted, in this Ayat, first Tawhid is put forward : 


then after this, that position a 
will lead a person to himself c 
one other than this Being can 
worship. 


e described, tha 
! is a fit object o 


Similarly in Surah Ikhlas first the Singularity of Allah is 
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« Say that Allah is One. » 

In other words first tell people that Allah is One and Only; then tell 
them those of His attributes that will make them understand this 
themselves : 

« Allah is the Independent 
on whom all things depend 

He does not have offspring, 
nor was He bom of any on e» 

And nobody whatsoever 
is His equal. » 

If a person understands the position and Attributes that are set out in 
these brief verses, then he will himself understand that without these 
attributes no one can be called God, or regarded as worthy of 
worship. 

The only Being who can be called God is the One who is independent 
of all else, who is in a category all of His own, and who has no equal, 
nor anyone to whom He can be compared. 

What is presented here is a principle, and from this, a way is opened 
for understanding generally the manner in which the explanations of 
Tawhid in the Holy Qur an are put forward. 

What is the least degree of Tawhid that is acceptable, and what is 
the first requirement of * la ilaha illallah (there is no god except 
God ) » ? 

There is also another point of principle concerning Tawhid, which it is 
necessary to understand. 






ft 
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There is a level of Tawhid i.e. recognising Allah to be One, which 
many MushrikOn also accept, but, according to what is said in the 
Holy Qur'Sn, this is not enough. 


For example, it is not enough just to accept that the Heavens and the 
Earth have one Creator, and that different parts were not created by 
different beings. It is clearly evident in one place after another in the 
Holy Qur'Sn that the Mushrik Arabs also accepted this. 




With slight variation in wording, it comes in a number of places in the 
Holy Qur'Sn that, if you ask these MushrikOn who created the 
Heavens and the Earth, they will say, « Allah ». 


it And if you ask them 
who created 

the Heavens and the Earth 
and keeps the Sun and Moon 
under control 

they will certainly say, "Allah." 
(SQrah Ankabut r6) 



Even more than this, they also accepted and believed that it is Allah 
who controls the workings of the Universe, that He is the one who 
gives provision and that He is the one who gives life and death: 


<r Say, Who will give you provisions 

from the Heavens and the Earth, 

and who owns 

your ears and eyes, 

and who brings the living 

out of the dead 

and who brings the dead 

out of the living 

and who plans out 
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They will say, "Allah ". » 

(SGrah Yunus r4) 

So this much Tawhid the Mushrik Arabs also accepted. 
What then was their Shirk ? 


Then, the thing we have to think about is what was their Shirk ? 

From the Holy Qur'an itself it is evident that despite recognising Allah 
as the Creator, Owner, Planner, and Controller of the whole Universe, 
and also considering the entities they called gods and goddesses to 
be created by Allah, they considered their relationship with Allah to be 
so close, that if they wanted to give something to some person, they 
could give it, and if they wanted to take something away from 
someone they could take it away, and if they wanted to make 
someone rich they could make him rich, and if they wanted to take 
away someone's wealth and make him poor then they could do so. 
Similarly, if they wanted to make someone sick or healthy they could 
do so, if they wanted to give someone children they could do so. 

In short these Mushrikiun considered that because of their special 
relationship with Allah, these gods and goddesses of theirs had been 
given specific powers, and freedom of decision in their exercise, and 
therefore, to gain their pleasure, they would worship them, and make 
vows to them, offer up sacrifices to them, make lawOf (walk in circles) 
around their statues, and ask their help in obtaining their needs and 
solving their difficulties. 

The Holy Qur'an has called this kind of thinking and this kind of 
behaviour Shirk, and this is the Shirk that is to be found in the 
MushrikOn of most peoples and countries. 

There are very few Mushrikun in the world who hold that anyone other 

than Allah had a share in creating and controlling the Universe. And 
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as far as my knowledge goes, no people has said that their gods are 
the equals of AllSh. 


evident from ^eH^Qt^^a^heHadllh^^' ^ 

It is also said in a number of places in the Holy Qur'an that when they 
are travelling in a ship on the sea, and storm waves start to build up 




« And when danger threatens you 
on the seas, 

you forget all those you call 01 
except for Him alone . » 

(SOrah Ban? IsrA’TI r7) . 




& 


& 


« And when a wa\ 
looms over them 
like a cloud 
they call on Alltiih, 
addressing their Religion 
exclusively to Him. 

(SOrah LuqmAn r4) 


So from both the words and the actions of the Mushrik Arabs it is clear 
that they did not regard their gods as being the equals of AIIAh, but 
understood AIIAh to be above and beyond all of them, and understood 
their gods tc 


The Talbfyah of the Arab Mushrikin 


In the books of Hadilh, the Talbfyah' that the Arab Mushrik fn called 
out in their MushrikSnah Hajj, is quoted. 
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"[talbiyah. the calling out of labbaika meaning "I am here at your call,’ during 
the Hajj ] 

After the words 


« 0 AIIAh. I am here at your call. No-one is your partner. » 
They had added the words: 


« Except the partners who are 


s. and who do not own 


anything » 


The nature of the Shirk of the Mushrik Arabs 
the Holy Qur'an 


Thus the Shirk of the Arab MushrikQn did not consist in regarding their 
gods as Creators of the world, or as the source of Providence, like 
AllSh, nor did they understand them to be in any way the equals of 
AIIAh. 

Their Shirk was that, despite believing in Allah as the Creator, Owner, 
Planner, and Controller, they understood that because of close 
relationship with Allah, these gods of theirs have some autonomous 
control over certain limited aspects of Creation, and that if they wish, 
they can help or harm us. 

On this basis, to please them, they used to worship them, that is to 
say bow down in s eydoh to them, make fawaf around their sH" 
make vows to them, offer sacrifices to them and ask them for favours 
and for the fulfilment of their needs 


This thinking and this behaviour was ' ‘:iik, and this is the kind of 
Shirk that is to be found in most peoples, and therefore this is the kind 
of Shirk that the Holy Qur'an has most particularly and repeatedly 
rejected. In one place it comes: 


<r And they take gods before Him 
who do not own anything 
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and who do not have control 


their own harm or benefit 
and who do not have power 
over life or death 
or resurrection. » 

(Surah FurqSn rl) 


ff Say to them: So, call on those 
on whom you insist 
in preference to Allih. 

They do not own 
as much as a speck of dust 
in either the Heavens or the Earth, 
nor do they have 
any share in them, 
nor are any of them His helpers. » 
(SGrah Saba' a r3) 








$. C 


They do not own as much as a speck of dust, 
share with Allah in the ownership of anything, a 
take any help from them. 


<r Say to them: So, call on those 
on whom you insist 
in preference to Allah. 

And they do not have any power 
to remove any harm from you 
nor to prevent it » 

(SGrah Ban? Isra'il r6) 


n other words, all this is only your 01 


Then at the end of SGrah YGnus, it is stated, very specifically, and with 
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* Say: 0 People ! 

If you are in any doubt 
about my Religion, 


and will not worship 
those you worship before Alla, 
but I worship 

and will continue to worship 


that Allah 


and I have been ordered 
to be one of those 
who are Faithful to Him. 

And (I have been ordered): 

Turn your face towards Religion, 


turning away from all < 
and do not ever become 
oneoftheMushrikun. 
And do not. 

In place of Allah, 
call on someone 
who cannot help you 
and cannot hurt you. 
And if you did that 
then you would become 
one of the oppressors. 
And if Allah afflicts you 








f< c 
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then no-one can remt 
except Him. 

And if He wills 
some good for you, 
then no-one can prev 
his generosity. 

He grants it 


of His servants. 
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And He is the Forgiving 
and Merciful. » 


(SOrah YQnus rll) 


So in these verses, and in hundreds of other verses, the Shirk of the 
Mushrik Arabs that is refuted is their belief concerning certain beings 
that, even though they are creatures of AllSh and under His power, 
their relationship with Him, and their involvement in His control of 



things, puts them in a position where they can remove our difficulties, 
and give things like honour, wealth, and children. 


So on the basis of this belief they would ask their needs of them, pray 
to them and perform acts of worship to please them. In other words, in 
the same way as a person, to please Allah, and to acknowledge his 
own helplessness, performs acts of worship, so they would worship 
their gods. 


The Holy Qur'Sn calls these beliefs Shirk, and also these acts of 
worship and this turning to them for help, and in it they are called to 
understand that no one other than Allah has harm or benefit in his 
hand, or is able to dispense these things by his own decision, and are 
told not to include anyone together with Him in worship or in asking for 
help. 



able to fulfil their needs and remove their difficulties, and whom they 


therefore worshipped. 

A great many people think that these things had to do with stone 
statues. But these stone statues were not their actual gods. The 
relationship of the MushrikOn was with the Saints, and Souls, and 
Spirits, that these statues represented. 


Brought To You By www.e-iqra.info 



In the Holy Qur'an, in Surah NOh, the names of some of the gods of 
the people of Nuh are given : Wadd, Suwa’, Yaghuth, Ya'uq, and 


There are narrations about them to the effect that these were the 
names of some saintly elders who were truly Saints and Friends of 
Allah. When they passed away, then after some time some of their 
followers, as a memorial to them, made statues of them, and paid 
respect to these statues. Then by degrees, the ShaytSn led later 
generations to start worshipping them. 


Similarly, the idols which the Arab Mushrikun worshipped, they also 
understood to be memorials to some Spirits or Souls, and it was these 
beings they worshipped, and whom they understood to have the 
power to fulfil their needs and remove their difficulties, just as for 
example the Hindus worship idols of Knshnajior Rimchandarji. 

The object of their worship is not the statue itself, but the person of 
Krishnajf or Rdmchandarji, and the statue is made as a means of 
focusing attention and as a medium of worship, and on this basis, it is 
shown respect 

Similarly, a great many ignorant so-called Muslims offer sacrifices to 
ta'ztyahs, bow before them, and greet them, and I hear that they even 
hang written requests onto them, and in general, treat them in 
precisely the same way that idol-worshippers treat their idols. 

But these fa'z/a-makers and fa'z/a-worshippers do not consider these 
paper and bamboo constructions to be some unseen Power, but they 
do all this in the name of ImSm Husain, and regard the fa’z/a as a 
symbol and a memorial to him, and this is exactly the same logic as 


It also appears that there are some completely unintelligent villagers 
who actually do understand these paper and bamboo constructions to 
be the essential element of these things. 
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So similarly, among the Arab MushrikOn, there would also have been 
some people who were so unintelligent that they actually understood 
the idols they had carved with their hands to themselves have, in 
some mysterious way, the power to fulfil their needs and remove their 
difficulties; and therefore they would have worshipped the actual 
statues. 

Thus it come in the Holy Qur'an : 

g Do you worship 
what you yourselves 
have carved ? » 

Ayats like this then refer to those of the Arab MushtlkQn who were so 
stupid that they thought that some power rested in the idols 
themselves. 

And as for those who were not so unintelligent, but understood some 
real or imaginary saint or spirit to have control over benefit and harm, 
and to be able to fulfil their needs, and in fact worshipped them, and 
understood these idols to represent them, or to be a place where they 
manifested themselves, they are referred to in other verses, such as : 

<r And those you worship 

in place of Allah 

are servants like yourselves. » 

In another place, in SOrah Bani IsrS'tl, it is stated that they are 
themselves dependent on Me, they themselves fear Me, they 
themselves ask their needs of Me, look to approach Me and make 
strenuous efforts to do so, and hope for My mercy, and fear My 
punishment The words of the Ayat are : 

“They themselves are people 
who pray, 
looking fora way 
to come closer to Him, 
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looking to see 
who among themselves 
is closest to Him, 
and hope for His mercy 
and fear His punishment ‘ 


In Ayats like this, the Shirk that is referred to is that of those 
MushrikCm who do not regard idols themselves as objects of worship, 
and as able to fulfil needs, but have this view of some spiritual entity 
who they understand to be close to Allah. They then understand these 
idols to be representations, or reminders, or places of manifestation of 


And sad to say, this is the condition of so many ignorant supposedly 
Muslim, Ta’z/yah-worshippers and grave-worshippers. They have 
these kinds of beliefs about departed Saints, and on this basis bow 
before their graves and ta'ziyahs, and make vows to them. 


Many people will ask, and indeed they should ask, that when these 
Mushhk people understand that the actual Creator and Owner of All 
Things, and the actual Controller of the Universe, is the One Allah, 
and when they understand the gods and goddesses they turn to for 
help to themselves be His creatures, and to be under His power, and 
that if they have any power, it is only partial, and full power is 
something that only Allah has. and that Allah is present, and 
everything can be asked of Him directly, then why is it then that 
despite this, they ask for their needs from these gods and goddesses, 
and why in place of Allah, do they worship them ? 
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This question arises with respect to the ancient Arab Mushriks, and 
also the Mushriks of our own time, such as Hindu Idol-Worshippers, 
and even supposedly Muslim Ta'z/yab-Worshippers and Grave- 
Worshippers. 

We have thought a lot about this question, and in the end, the 
conclusion we have come to is that all these Mushriks thought, or 
think, that to please Allah, and to ask their needs of Him is very 
difficult, because Allah is only going to be happy when His Religious 
Laws are adhered to, and when people do not tell lies, and when they 
stay away from forbidden and indecent activities and live a decent life. 

This is very difficult for these Mushnk people, and seems to them like 
a lifetime of hard labour. Therefore t iey give up hope of pleasing 
Allah and getting what they need from Him. 

Along with this, they also think that the real or imaginary beings they 
understand to be able to fulfil their needs, and to have power to harm 
or help them, will be made happy with a few pennies worth of sugar 
cakes as an offering, or by prostrating before them, or by hanging a 
cheap garland of flowers, or lighting a lamp, and, in this way, all their 
problems will be taken care of. 

To my mind, the root of all Shirk is this deception on the part of the 
Shaytin. 

The approach of the Qur'in to taking people out from this 
Shavian f delusion. 

The way to get people out from this Shaylani delusion is to make it 
clear to them that no-one other than Allah has any say over anything, 
be it birth, welfare, life, death, health, sickness, wealth, poverty, 
honour, disgrace, or any other thing. 

All these things are entirely in the control of AII3h, and He is the only 
one who can give anyone anything, and everything that exists is 
dependent upon him, as is said here: 
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to whoever you please 
and take it away 
from whoever you plea 
and give honour to 




and you abase 
whoever you will. 

All good is in your hand, 
and you have power 
overall things. 


You put the night into the day, 
and you put the day into the night, 

the living from the dead, 
and you take out 

the dead from the living, y 




& 
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(Surah Ali ImrSn r3) 
and in another place : 

« In His hand 

is the control of all things. » 
(SOrah Ya Sin r5) 


and : 

« He has the keys 
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<r Whatever Mercy 
Allah opens on Mankind, 
there is no-one 
who can hold it back; 
and whatever he holds back 
there is no-one after him 

(SOrah FStirrl) 

In the Holy Qur'tin the main approach adopted to saving Mushn'ks 
from Shirk is this one of making it clear to them that the Shaytan has 
given you this false idea that there is some power in some other 
person’s hands as well, and there are others besides Allah who have 
your benefit and harm within their control. 

This is a complete lie from the Shaytin. Your benefit and harm, and 
all your needs, are entirely under the control of Allah alone. 

Therefore, understand that Allah is the person to turn to in need, so 
ask from Him and worship only Him. 

Two important questions concerning Tawhid and Shirk 
At this point there are two further points that need to be understood. 

One is, what is Ibadel or worship? That is to say what is ibadat, in the 
sense that ibSdat directed towards someone other then Allah is Shirk? 

The other is that in this world of causes and effects, we take benefit 
from, and make use of, a great many things. For example we quench 
our thirst with water, we get heat and light from fire and from the Sun, 
we treat sickness with medicines, on many occasions we take help 
from other people like ourselves, such as hakims and doctors in 
treating disease, or lawyers in conducting lawsuits. 

Similarly, we get help in our work from servants and employees, and 
many poor people turn to the rich for help and assistance. 
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What then is the position with these things, and why are they not 
Shirk? 

Here there is a further point that needs to be understood. 

Why is it not Shirk to take help 
from material means ? 


The basic point here is that in this world of causes and effects, 
whatever effects Allah Almighty has put in any thing, such as the 
effect in water of quenching thirst, or the effect in the Sun of giving 
light and warmth, or the effect in medicine of healing sickness, 
everyone knows that these effects are not under the control of these 
things themselves. 

Allcih Almighty has put them under control for our benefit. Therefore in 
making use of them there is no question of Shirk. Their position is like 
that of our servants, and making use of them is like taking work from 
our servants or from our horses or donkeys. 

Similarly, with regard to those people to whom Allah has given some 
talent with which they are able to be of benefit to others, such as a 
hakim, a doctor, or a lawyer, everyone knows that they do not have 
some mysterious unseen power, and nothing they have is actually in 

They are also dependent on Allah like ourselves. All that they have is 
that Allah has, in this world of causes and effects, made them capable 
of being of use to us in a certain field. 

Therefore, in taking work from them, or getting help from them, there 
is also no question of Shirk. 

Shirk arises when some entity is regarded as a power in his own right 
separate from these visible chains of cause and effect that Allah has 
established, and then on the basis of this belief, people ask their 
needs from him and perform acts of worship to please him. 
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The second question is what is Ibadat ? Ibadat is a term that has a 
specific meaning in Din and Shariah. 


Understanding some person or entity to have Unseen control over 
benefit and harm, and to be able to fulfil people's needs, to then 
perform acts of humility and reverence such as sajdah, tawaf, making 
vows, offering sacrifices, and holding services in his name, for the 
purpose of pleasing and drawing close to that person or entity is, in 
the terminology of Din and Shari ' ah, called IbSdat. 


To this Ibadat only Alldh has the right, and whoever behaves in this 
manner towards anyone other than Him is without question a Mushrik. 

As has been pointed out earlier, the Shirk of most peoples consisted 
in this. They regarded someone other than Allah as having control 
over benefit and harm, and to gain their pleasure would perform acts 
of worship, and this Shirk is the dhulmun 'adhim (immense wrong) 
that will absolutely not be forgiven. 

[It should be understood that in Arabic the word ibSdat also has an 
ordinary meaning of obedience. There is a clear and easily 
understood difference between these two meanings. In its specialised 
sense, ibadat of anyone other than Allah is not permissible and is 
straight Shirk, and is Major Shirk. 

However, obedience to a created being is permissible, and in some 
cases, is actually ordered by Allah, for example obedience to the 
RasQI, obedience to the person in charge of something, or obedience 
by a child to his parents, or attentiveness and obedience of a wife 
towards her husband. 


Those people who fail to distinguish between these two senses of the 
word, and confuse the two things together, make a very serious 
mistake in the explanation of Din. By doing this, the whole meaning 
of Tawhid and Shirk is changed. 
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In shaa AllSh, in the chapter on Ibadat 
meaning of Ibadat.] 


will be said on the 


So far, the Shirk that we have discussed is the Major or real Shirk for 
which the Holy Qurdn has announced categorically there will be no 
forgiveness. In other words, for those who leave or have left this world 
in this condition, there is no forgiveness, and they will remain 
permanently in Hell, in the same way as those who left the world 
rejecting the RasQI of Allah. 

However, in Shari’ah there are some things that are also called Shirk, 
but which do not involve this degree of real Shirk. But they are related 
to it or resemble it, or there is a danger of real Shirk developing from 




For example, in some Madilh taking oath by something other than 
Allah is called Shirk. 

So also is using charms to ward off spells, or doing things to show off 
or to impress people. 

Here actual Shirk is not meant. This is a lesser degree of Shirk, and 
this is therefore, in the terminology of Shari’ah, called «■ Shirkun duna 
shirkin » ( Shirk other than Shirk) meaning that there is a Shirk that is 
less than Shirk itself. 

Some of those Ahlullah, whose Tawhid is total, call love of the world 
and of the things in it Shirk. To them, love of wealth is Shirk, love for 
prestige is Shirk, and the kind of love for wife and children that in any 
way interferes in a person's relationship with AllSh, and leads him to 
forgetfulness, is also Shirk. 



1 Idols of a New Age 


In connection with Tawhid and Shirk there is another point that is 
worth mentioning. 

In this present age of ours, the influence of Europe has to a very great 
extent made people disgusted with the Shirk of previous ages, as its 
basis was nothing more than superstition and ignorance. 

Now every educated man who has the slightest intelligence, and from 
his reading and writing has learned to think even a little, understands 
the worship of idols, stars, trees, rivers, animals and so on, to be the 
utmost foolishness and stupidity. 

Even if, as a matter of formality and adherence to the culture of his 
people, he takes part in these things, his heart will certainly have 
already rejected them. 

But the influence of this same Europe has, in place of the old 
despised idols, carved and presented to the world a set of new idols, 
and today it is these idols that are worshipped. 

Among these idols are : 

« The People » 

« The Fatherland » 

« The Progress of the Nation » 

« The National Interest » 

The Demands of the Stomach 

[as in: 'Well, you have to fill your stomach somehow, don’t you. - ] 

Wealth 

and many others. 

To wish one's people or country well, and to have love for them is 
certainly not something wrong, and up to a point, it is also obligatory. 
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In the same way, regard for the interests of one’s people or country, 
concern for one's livelihood, desire to have some comfort and respect 
in the world, as long as the distinction between HalfSI and Haram, and 
respect for other people’s rights are maintained, are certainly not 
something bad. 

Similarly, for the achievement of some good purpose like establishing 
justice, or looking after the creation of Allah, to plan and make efforts 
to get political power is certainly not wrong, and the AnbrySa 
(Prophets) alaihimus salam have never prohibited these things, but on 
the contrary, have given orders concerning the way in which these 
things should be done. 

But in our times, these things have been taken far beyond their limits, 
and have taken on a quasi-religious and god-like position. 

Now it has become an accepted principle and tenet that, for the sake 
of The National Interest, or the The Progress of the Nation, or The 
Prosperity of the People, or The Country, everything becomes 
permissible. 

In the same way, the earning of livelihood, and the pursuit of wealth 
and power, are regarded as not being subject to any laws of AllSh. In 
effect Livelihood has become an idol, to be served in any way a 
person pleases. 

Similarly Wealth and Power have become gods on whose altars all 
Religion and Morality are to be sacrificed. Today a large number of 
people have made these things effectively their gods, and this is the 
current the world is following. 

This Flag-worship, Nation-worship, Livelihood-worship, Wealth and 
Power-worship are the new Shirk of this age, and in the Tawhid of 
IsISm there is no room for any of these things. 
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To all these new and ancient idols we should be saying what the 
Imam of Tawhfd, Nabf Ibrahim (the Prophet Abraham) alaihis salam 


it We have nothing to do with you 
and the things you worship 
in place of Allah. » 

(SOrah Mumtahinah, rl) 

The root of all these forms of false religion is nafe paraslf -worship of 
one’s own desires- that is to say, doing whatever one feels like or is 
pleased with instead of being bound by and following the orders af 
Allah. This is the root of every form of Shirk, and of every sin and evil. 

In this sense, the worst of all idols is then a person’s own self. 

We have also seen that some of the saintly elders of our time, when 
explaining the meaning of the kalimah (declaration) 16 ildha illa'IISh 
(No god except Allah) generally put particular emphasis on this point. 
In their view, what Tawhfd particularly requires of us is that we should 
not just do what we feel like, but in every affair, we should do as Allah 
Almighty has ordered. 

In one place in the Holy Qur'6n the desires of the Self are also 
referred to as a « god » : 

<r Have you seen the one 
who takes as his god 

(SOrah FurqSn r4) 

From this it is clear that the person who disregards the commands of 
Allah, and goes according to his own desires, is in effect worshipping 
his own self, and his self has become his god. 

In one report, the RasQI of Allah §allall6hu ' alaihi wa sallam is quoted 
as saying : 
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« Your worst enemy is this self of yours, between your two sides. » 
(Ihyaa ul VKtm) 

Thus in saying la ilaha illa'llah we should reject all those things 
which bear even some resemblance to a god or idol, and save 
ourselves from every degree of Shirk, and cultivate in ourselves 
abhorrence for such things, and try to make our Tawhid pure and 
complete in every respect 

Just as Shirk is absolutely obnoxious in the sight of Allah, so also 
Tawhid is what pleases him more than anything else, and is the very 
spirit and life of Religion. 

a # 

Finality of the Prophethoood and Thoroughness in Tawhid 

One point that is also worthy of mention, is that because the chain of 
Prophethood finishes with the Rasul of AllSh $al!allahu ' alaihi wa 
sallam and now no new Prophet is ever going to come, Almighty 
AIIAh, through him. has set out Tawhid so comprehensively that after 
this, no room is left for anything even resembling Shirk, and all those 
roads by which the Shaytan leads people to Shirk have been closed. 

The greatest danger was that, in the same way that some of the 
followers of Nabi lysi (Jesus) alaihis salam went astray, and 
elevated him to the position of a God and the Son of God, this 
Ummah might also be led astray by the Shaytan, and invent some 
Mushrikaneh doctrines about the Rasul of Allah §allall6hu ‘ala” . wa 


To close this door he has said in clear ".orris 

« Do not go beyond limits in praising me like the NasSra went over the 
limit with praise for lysa ibn Maryam (Jesus son of Mary). I am a 
servant, so say : His servant and His Messenger. x> (Bukhari and 
Muslim) 
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Some previous Ummahs 



of their Prophets a place 


And in his last illness he prayed to Allah : 






It comes in one report that some Sahabis saw that in a certain country 
the people used to make sajdah to their elders, and they asked the 
RasOI of Allah §allallahu ‘alaihi wa sallam for permission to make 
sajdah to him, and, as they did not have any misunderstanding about 
making sajdah to graves, and understood that the Tawhid of Islam left 
no room for any such action, they at the same time added that they 
would not make sajdah to his grave. 


The RasOI of Allah §allalldhu ‘alaihi wa sallam then said to them, 
"Then do not do so now." (AbO Da Od) 

When another SahSbf (Salman Farsi) radhiyallShu anhu expressed a 
desire to make sajdah to the RasOI §allallahu ‘alaihi wa sallam, he 
gave him a similar answer and said finally “So, do not make sajdah to 
me, but make sajdah to the One who is Living and does not die." 
( Daylamf and Kanz ulA'mal) 

Then, never mind sajdah, it is clear from ffadilh that the RasOI of Allah 
§allall§hu ’alaihi wa sallam prohibited the SahObah radhiyallahu 
anhum even from standing up in honour of him. 


Basically, the reason for all these orders and precautions is that no 
scope or opportunity should remain for Shirk to develop. 
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The extent to which the Rasul §allallahu ' alaihi wa sallam would make 
sure to close any possible avenues of Shirk is clear from the following 


When his baby son Ibrahim alaihi wa ala abihis salatu was salam 
passed away, it happened that, on that same day, there was an 
eclipse of the Sun. The Rasul of Allah ? allallahu ‘ alaihi wa sallam was 
afraid lest people should revert to old ignorant notions, and think that 
it was because of the mourning in his house that the Sun had been 
eclipsed. Therefore he had an announcement made that all the 
Muslims were to go to the Masjid immediately After performing a 
SalSt specifically for the occasion of an eclipse of the Sun, he gave a 
sermon in which, after praising Allah, he said: 



“The Sun and the Moon are two of the signs of AII8h, and do not go 
into eclipse for any person's death or life." 

This he basically said for the protection of the ‘ aqidah of Tewhid The 
RasQI 5 allallahu 'alaihi wa sallam was not ready to tolerate the 
possibility that anyone might think that the Sun could be eclipsed 
because of the mourning in his house. Similarly, in the orders of the 
Shan" ah as a whole, the utmost care is taken to preserve Tawhid, and 
close off the avenues of Shirk. 

For example, at the times of the rising and setting of the Sun. and at 
actual noon, it is prohibited to perform $a/8f, so that there should not 
be any even apparent resemblance to Sun-worship, and no possibility 
of anyone falling into misunderstanding on this point 

Consider also this example. In every Salat there is both ruk 'u and 
sejdah, and without them the Salat is in effect not made But in 
JanSzah (Funeral) Salat, rvk'Q and sajdah have been removed, so 
that no person watching should think that the people are bowing or 
making sajdah to the deceased. 


But All^h is witness that the Shaytan has been so successful in his 
efforts that in the so-called followers of this very Religion in which the 
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avenues of Shirk have been so carefully closed off, every kind of Shirk 
through which previous Ummats became Mushrik, are to be found 


Al hamdu lillah, Shirk and Tawhid have been covered here at some 
length, as I have tried not to leave out anything on this matter that is 
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Belief in the Akhirat 
or Hereafter 


One of the truths in which it is necessary for any Muslim to believe is 
the Akhirat. That is to say, a person who does not believe in this 
cannot be termed a Muslim. In a great many places in the Holy 
Qur'an, together with the phrase "faith in Allah" comes the phase "and 
in the Last Day". For example: 


"Whoever has faith in Allah 
and in the Last Day" 

‘They have faith in Allih 
and the Last Day." 

What does having faith In thi 



Faith in the Akhirat means accepting the reality of what the Anbiyda 
(FTophets) alaihis salam have said concerning what happens after this 
life - namely, that there is another life and another world to come, and 
that there a person will be rewarded or punished for whatever he has 
done in this world. This is a summary of this 'aqfdah. The detail of it is 
set out in the Holy Qur'an and in the Medllh. 

In terms of reason, The Akhirat is necessary 


Concerning the Akhirat, this i 

this life of ours there should t 


s evident to any person that after 


be rewarded or punished for their actions, because we see here that a 

great many people do great evil for the whole of their lives - rob and 

terrorise people, suck the blood of the poor, live off bribery and 

corruption, oppress the weak, usurp people's rights, but nonetheless, 
for the whole of their lives, they continue to enjoy a life of luxury, and 
die in this condition. 
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Similarly, many people can be seen who live a very good life, do not 
wrong anyone, do not defraud or deceive anyone, do not usurp 
anyone’s rights, and also serve and worship Allah, and work for the 
welfare of His creatures. 


However, despite this, they pass the whole of their lives in poverty 
and difficulty, afflicted at intervals with sickness, difficulties, and 
distress, and in this condition pass away from this world. 

So, when this world has been created by Allah, and he sees all our 
actions, good and bad, and we see with our own eyes that here in this 
world neither do the good get proper repayment or reward for the 
good they do, nor do evildoers and sinners get punished for the evil 
they do, then it inevitably comes to mind that there should be some 
other life in which people will get from Allah the reward or the 
punishment for their actions. 

It is not possible that Allah should be so unfair that the good that good 
people do should have no value in His sight or that evildoers should 
not have to answer for the evil that they do, or that good and honest 
people and thieves and bandits should all, without distinction, receive 
the same treatment. 


AllSh is exalted and noble. It is against the honour of even an ordinary 
decent man that he should treat good people and evil-doers, or 
oppressors and oppressed in the same way. 

It comes in the Holy Qur'an: 


"So should we treat the o 


In short, the fact that in this life there is no reward and punishment for 
good and evil actions, is itself enough for a person to understand that 
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there then should be some future life in which people will be rewarded 
or punished for their actions. 

This same thing can be put in another way. 

We observe that everything in this world has its own properties and 
effects - for example, it is a property of fire that it bums, it is a property 
of water that it extinguishes fire and cleans. Similarly, every herb and 
plant has its properties. 

In the same way. a person's physical actions have properties, and 
have effects that necessarily result 

For example, when he eats his hunger ceases and he feels satisfied, 
When he drinks water his thirst is quenched. If he eats something 
harmful, then he feels pain in his stomach. If he eats too much he gets 
indigestion. If a man eats poison, then he dies. If he takes medicine, 
his illness gets cured. If he takes some tonic, then he feels fitter and 
stronger. It is also clear that a man's moral actions, be they good or 
bad, are more important and higher than his physical actions. It is 
then not possible that his moral actions should have no effects, no 
outcome, or no properties at all. 

For example, some person, instead of eating his food himself, gives it 
to some hungry person to eat. and himself stays hungry, or gives his 
water to someone else and himself remains thirsty, or purely for the 
sake of AllSh looks after the needs of some sick person who does not 
have anyone to look after him, or takes care of the needs of the poor, 
the orphan, and the sick, and spends on them the money he has 
himself earned. Together with this, he worships Allah and is obedient 
to Him 

Now, human intelligence and nature will clearly require and conclude 

outcome, and that this should be much more important and at a 

higher level than the effect and outcome of his physical actions. 
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Similarly, if some person oppresses people, persecutes the 
disadvantaged and the weak, abuses his trusts, deceives people in 
his dealings, takes bribes or robs people, engages in banditry, is 
heartless and cruel, sheds the blood of innocent servants of Allah, 
never thinks of Allah even by mistake, in short, is a Fir'awn or NimrOd 
of his time, then our intelligence tells us that the outcome of these evil 
actions of his should be extremely severe, and should one day 
confront him. 

Ultimately, when a man has to face the consequences of even the 
smallest physical wrong action he makes, then how will he not have 
the face the consequences of his moral wrongdoings? 


Barley grows from barley, 
and wheat grows from wheat. 
So take care what you sow, 
for so shall you reap. 



Referring to this, it comes in the Holy Qur'an: 



who commit every wrong 
reckon that we will treat them 
in life and in death 
in the same way as those 
who are faithful 
and do what is good? 

That is truly bad judgement" 

Anyway, when we see right before our eyes that the effects and 
consequences of a person's physical actions are made manifest here 
in this world, but no effect or outcome of his moral and spiritual 


common sense, all require that after this life here there should be 
some other life where the good or evil consequences of these moral 
or spiritual actions should be made manifest, and where people 
should get the reward or punishment for their good or bad actions. 
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Why is reward and punishment not given in this world? 

The wisdom behind this is that if the reward or punishment for every 
good or evil action was given in this world, then this life would not be a 
test, whereas in fact Allah Almighty has made this life to be a test, and 
has then put reward and punishment that is to say thawab and 'adhab 
behind the veil of invisibility, and announced through His Anbiya 
'alaihimus satam that whoever is obedient here to His laws, and leads 
a good life, He will give him this and this reward in the next life - and 
whoever is rebellious, and leads a life of disobedience and 
wrongdoing, He will give him this and this punishment 

So, if we suppose that the reward or punishment for every action were 
to be given straightaway in this world, then this test would not be 
possible. In this case, everyone would simply avoid evil in the same 
way that everyone avoids jumping into fires, and everyone would have 
to do good in the same way that everyone has to eat and drink, and 
reward and punishment would simply cease to have any meaning. 

Apart from this, another reason for putting reward and punishment in 
a different world is that in this world to give anyone the gifts and 
rewards that Allah Almighty intends to give to His obedient servants, 
and the life of ease and comfort that He intends to grant them, is 
simply not possible. 

Similarly, in this world it is not possible for anyone to endure the 
severe suffering and punishment that He intends to give to those who 
refuse to be obedient to Him - that is to say, it is so severe that if it 
were to happen in this world, then all peace and rest here would come 
to an end, and the whole world would burn out 

This world is perishable and limited in its resources, and then it is set 
up in a way that ease and difficulty are mixed up with each other, and 
the peace and tranquillity which Allah Almighty intends to give to His 
obedient servants in return for the moral and spiritual good they have 
done is only possible in a place where there is no shadow of any 
trouble, and where there is nothing except happiness. 
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In the same way, the severe punishment and painful torments that He 
intends to inflict, in return for their moral and spiritual evils, on those 
who refuse to be obedient to Him is only possible in a world where 
there is nothing except pain and difficulty. 

In any case, it is the decision of Allah Almighty that he will give the 
reward or punishment for His servants' good or bad actions after this 
life, in another life and in another world. 

This world is the world of the Akhirat (Hereafter), and it has two parts. 

f. V 

One is Jannat (Paradise) and the other is Jahannam (Hell). In Jannat 
the special Karam (kindness) and Fadl (liberality) of Allah will be 
made manifest, and in Jahannam only His Qahr (subjugating power) 
and Ghaiab (anger) will be made manifest, and both of these will be 
manifested to the fullest degree, and it is there that His Divine Glory 
will be fully manifested. 

The Akhirat is also needed for the Glory of Allah Almighty 
and His Jalal and His Jamal to be made manifest. 

Thus, the Akhirat is also required so that both the Karam and the 
Qahr and the JalSI and the Jamal of Allah Almighty can be fully 
manifested. 

Although these attributes of Allah are manifested in this world of ours, 
it is to a very limited extent, because this world does not have the 
capacity to stand up to their full manifestation. 

That is to say, whatever is manifest here of either the jamalt (gentle) 
attributes or the jalffl (glorious) attributes of Allah, is limited. This 
world here would not be able to bear their full manifestation. 

So, for this reason it is necessary that there be some world in which 
the Jamal and the Jalal of Allah can be made fully manifest 
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In essence, it is this manifestation that is the real purpose of the 
creation of the universe. Allah Almighty has spread out the carpet of 
this world so that the fullness of His full attributes be made manifest 
So, if the Hereafter was not there, then how could this purpose be 
fulfilled? 




So far, we have seen that the world of the Ahkirat is necessary, 
terms of reason, for the reward and punishment of people's actions, 
and also for the full manifestation of the Jalal and Jamal and the Qahr 
and the Karam of Allah Almighty. 


O 




After this, consider the importance of belief in the Hereafter in the 
correction of a person's life. 4 ( ’ ./% 

Any person who has any knowledge of the history of the world and 
any capacity for reflection will not be able to deny that there is nothing 
in the world and no human system that saves people from evil and 
misconduct to the extent that belief in the Hereafter can and does. 

Undoubtedly, the laws of the government, social progress, awareness 
of harm and benefit and personal honour, are all things that save 
people from evil and misconduct, but they are not as potent and 
effective as the certainty of reward and punishment after death, and 
belief in the Hereafter, provided that it is a living conviction and 
genuine belief, not just a nominal belief, and lifeless assent to a creed. 

This is not simply a point of logic. Experience and observation shows 
that the societies in which evil and moral corruption are widespread 
are those which are devoid of belief in the Hereafter, in answerability 
to AII3h, and in reward and punishment after death. 
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Otherwise, the condition of those who have the light of conviction 
faith is that they are even afraid of evil thoughts and whisperings, 
also consider it necessary to keep their hearts clean from 
thoughts. 

Those people who have some idea of the history of the world know 
that the most pure, clean, and civilised lives have been those of those 
servants of Allah who have held to the conviction of answerability 
before Allah, and reward and punishment after death, and the reason 
for this is that this conviction stops a person from the intention of evil 
even in those places where there is no one to see him and no danger 
of any legal accountability or punishment in this world. 
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Risalat (Prophethood) 


we believe in Allah Almighty and in the hereafter, it becomes 
it that we need to live our lives in obedience to Allah Almighty, 
en need to find out what His instructions are, and what things 
s permitted us to do and what things He has prohibited us from 


It is also quite clear that Allah Almighty does not explain all these 
things to each person individually. 


Together with this, whilst the little bit of intelligence and understanding 
that a human being has is more or less enough to deal with matters of 
everyday life, it is certainty not enough to tell us what Allflh Almighty 
wants from us, and what is pleasing and what is not pleasing in His 


To fulfil this need of ours. Allah Almighty has sent us one Messenger 
after another. That is to say, in the same way that He has created the 
sun to fulfil our need for warmth and light, and created food for us to 
eat, He has also sent Messengers for our benefit so that we should be 
able to find our way in life. 

In short the arrangement he has made is that through certain 
selected servants, He passes on His instructions and His laws to His 
servants in general 


Thus nabCwat and sharTah are in reality things that we need. They 
derive from the RahmSt and Rububiyat of Allah in precisely the same 
way that sunlight water, and air, which are things that we need, and 
which All^h Almighty of His Rahmat and RubQbiyat has provided for 
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flowering of each of His creatures, t 
human being. Words of this kind c 
translation without losing the essenc 
making a mockery of it.] 


5 it a simple flower, or an animal, or a 
nnot be replaced by a one-word half- 
of their meaning, and in many cases, 


As to those people who consider Din and Sharfah to be some kind of 
a burden imposed by Allah on people, and relate them simply to His 
attributes of Hakimfyat and Malikiyat., they are very ignorant, and do 
not understand the reality of things. 


So, in essence, nabQwat and sharfat are things that we ourselves 
need, and are a very great favour from Allah, because it is through 
these things that a person can find his way to the pleasure of Allah 
and so to Paradise. 

Who should come as a Messenger ? 


Some have said that Allah Almighty Himself appears in some guise or 
another to give His laws to mankind. This is like saying that a king 
wants to send his proclamations to his subjects, so he puts on a 
postman's uniform, and in the guise of a postman, delivers his 
proclamations to peoples' doorsteps. 


This kind of absurd and misguided idea can only come from, and can 
only be accepted by people who have no idea at ail of who Allah 
Almighty is. 
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"What has your Lord, 
the Lord of Glory, 
to do with the things 
they ascribe to him?" 


A Messenger cannot be an angel. He has to be a human being. 

Some peoples have the idea that a Messenger has to be an angel, 
because angels are holy and spiritual creatures. However, people like 
this have not understood that it is just as important, indeed even more 
so, that any Messenger should be able to understand the inclinations, 
nature, feelings, and emotions of the human beings to whom he is to 
besent 

Angels are without any doubt holy and spiritual beings, but not only do 
they not have any experience of human inclinations and nature, or of 
human feelings and emotions, they are by nature not able to 
understand these things. For example, hunger, thirst anger, envy, or 
sexual desire, are things that angels are in no way able to understand. 




A little thought will make it dear that in human life there are many 
conditions that can only be understood when a person actually 


For example if a person has no sexual desire, that is to say that by 
nature he is devoid of this, then he will be completely unable to 
understand what it is. Similarly, someone who has never seen a 
dream in his sleep will not be able to understand what a dream is. 
This, is not limited to these two things. Most human feelings are like 
this. 

If a person has never tasted a mango in his life, it will not be possible 
to make him understand what is the taste of a mango. If a person is 
born blind, then even after a two-hour lecture, he will not have the 
slightest idea of the colour or the form of a rose. 
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So, for mankind to be guided, it is necessary that whoever is to show 
people their way should be fully aware of their inclinations and 
feelings. Because this is a condition that only a human being can fulfil, 
AllSh Almighty has always sent only human beings as His 


<0 


walking calmly on the Earth 
then we would send to them 
an angel from the heavens 
as a Messenger." 



The meaning of this is that a Messenger should be of the same kind 
as those to whom he is sent, and for whose guidance he is sent. 


So, if in place of human beings, the Earth was inhabited only by 
angels, and there was a need to send a Messenger for their guidance, 
then some angel would be sent to them as a Messenger. 

However, in point of feet, the Earth is populated by human beings, 
and it is for their guidance that a Messenger is needed, so this need 
can only be fulfilledby sending a human being. Only he will be able to 
properly understand the problems of human beings and their 
conditions and their natural tendencies. 

If a Prophet was Allah Himself, or an avatar of Alfeh, or an angel, 
then the whole purpose of sending a Messenger would be lost. 


Apart fipm this, if we were to believe that a Prophet was not a human 
being, but Allah Himself, or a son of Allah, or an avatar of Alldh, or an 
angel, then the very purpose of sending a Prophet would be lost 
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In such a case, the life of a Prophet would not be an example for the 
people for whose guidance he was sent A human being can follow or 
imitate another human being, and he can also be required to do so. 

neither can he be required to do this. P 

If Prophets are believed to be Allah Himself, or avatars of Allah, 

or angels, then there is nothing wonderful about their lives. 

Then, in addition to this, if Prophets are considered to be Allah 
Himself, or avatars of Allah, or angels, then there is no achievement in 
their lives. Think for example, if 'IsS (Jesus) ala/his salarr is 
understood to be a human being, then his life appears as that of a 
high-minded and perfect human being, in which, in the face of 
oppression, we find restraint, forebearance, abstinence, trust in Allah, 
knowledge and wisdom, love and compassion, dedication and 
sympathy. 

Then, together with this, are the miracles given by Allah, which are, in 
efTect, a sign and a certificate of his truthfulness. 

On the other hand, if he is to be seen as Allah Himself, or the Son of 
Allah, or an Avatar of Allah, or an angel, then by this measure his life 
strikes our minds as full of astonishing weaknesses and defects. 

Then his eating and drinking, his being born from the womb of 
Mariam, the Jews being able to persecute him in all kinds of ways, to 
completely disgrace and humiliate him, and even, (according to the 
accounts of the Gospels) crucify him - all these things, appear, not as 
achievements, but as deficiencies, for which no reasonable 
explanation can be given. 

Even his miracles then have nothing remarkable or significant about 
them, because we see even greater miracles of Allah every day in the 
very existence of the world He has created around us 
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In short, if anyone thinks at all about this question, he will reach the 
conclusion that any Prophet who is to be sent for the guidance of 
people should be from among their own kind, and that to regard 
Prophets as being manifestations of Allah Himself, or Sons of Allah, or 
Avatars of Allah, or angels, is nothing more than ignorant and 
unthinking error. 


Therefore, again and again in the Holy Qur'an it is clearly proclaimed 
that all the Prophets sent in this world for the guidance of mankind 
were human beings. 


"Wo did not send before you 
anything other 
than human beings 


[SOrah Y 


r.12) 






/ 

Also, the Messenger of Allah was repeatedly told to proclaim ths 
was simply a human being whom Allah Almighty had appointed a' 
Messenger. 

"Am I anything other 
than a human being 
sent as a Messenger?" 

[SOrah Banflsrail r.10] 

"Say: All I am 
is a human being 
like yourselves." 

[Surah Kahf r.12j 


This question has been made so clear in the Holy Qur'&n that it is an 
intrinsic part of the faith of any Muslim that every Prophet was a 
human being. 
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The definition of a Atabf that is given in the books of ‘aqaid (tenets of 
the faith] is that he is a human being to whom Allah Almighty gives 
guidance, and to whom He gives His message, and whom He sends 
to His servants, and entrusts with the responsibilities of a Messenger 


From what has been; 

RasQI has to be a hu 
tenet of IslAm. 

Prophets have cons 


d so far, it is clear that nabCiwat or risalat is an 
; for us, and it is also clear that every Nabi or 
in being, and that this is a basic doctrim 


sO 


& 


ifter this, you should know that Allah Almighty, who is merciful and 
ind, and who has created for mankind all the things that a human 
eing needs in life, has also always fulfilled this need Right from the 


i of mankind in the 


According to the needs of the time, in different ages and in different 
kingdoms and regions His Messengers have continued to come 
forward. We are not able to say how many Messengers came in all 
Their number is not given in the Holy Qur an, and nor is there any 
need for us to know this However, this much is clearly stated, that 
there is no kingdom and no place to which Allah Almighty has not 
sent a Messenger In one place it is stated: 


"And for every people 
a Messenger. " 

[Surah YOnus r5] 


<s^fjdin 


other place: 


"And there is no people 

to whom a wamer did not come. "(Surah FA-rir r3] 
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"We have sent a Messenger 
to every people." 

[Surah Nahl r5] 


Of these Prophets, a few have been referred to by name, anc 

something of their stories has been given in the Holy Qur'Sn, while 

the rest have not been mentioned at all. However, our faith requires 

that we believe in all of them, and that we regard all of them as 
righteous and pure servants of Allah and that we show respect to all 
of them. Without this, we cannot be Muslims. In the Holy Qur'Sn this 
tenet and principle of faith is set out 

"We do not make divisions between any of His Messengers." 


in this 


So, for a person to be a believer it is necessary for him to believe in all 
the Messengers. However, it is only legitimate to obey the Messenger 
of the age in which a person lives. The reason for this is that the 
instructions that Messengers bring are not their own instructions. They 
are the orders of AllSh. The purpose of Allah here is that whatever 
instructions he has sent for a particular age, those are the instructions 
that are to be followed during that age. Whenever new instructions are 
sent, then the previous instructions are withdrawn. 


You can understand this by an example. Suppose there is a kingdom, 
and its inhabitants are very weak and downtrodden. They are poor, 
ignorance is widespread, and they are generally in poor health. The 
government then makes very easy laws for them, and gives them 
many favours and facilities. 


However, after some time has passed, and the kingdom has made 
progress, and peoples' conditions have improved, the government 
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brings in new laws to fit the new circumstances. Now, after the new 
laws have been brought into effect if any person continues to follow 
the previous laws, and does not obey the new laws, then he becomes 
an offender, and will be liable to punishment He is disobeying the 
government and is arrogating to himself the powers that belong only 
to the government. 

So the Shari'ahs brought by any of the Messenger of Allah should be 
seen in the same light. According to the conditions of a particular 
people or of the people of some age, Allah Almighty sends His 
instructions to them by means of one of His Messengers. Then, after 
some time has passed and these conditions have changed 
somewhat, He sends another Messenger, and at the same time, He 
makes some changes in the laws 

Now, the obligation of the people of that time is that they continue to 
believe in the previous Messengers, and continue to show respect to 
the laws they brought (because they are all laws given by Allah 
Almighty], but at the same time, in every age, the laws that are 
binding on people are those given by Allah Almighty for their own 
time, through the Messenger oflffUrown time 

Even if a Messenger from a previous time were to rise from his grave 
and return, he would also have to accept and follow the laws given for 
that latter time. Thus the Messenger of Allah has said: 

"If Moses was alive today 
he would have no choice 
but to follow me." 

[Masnad Ahmad and Baihaqi Shu'ab ullman, from Mishkaf] 

This is also the reason why in the latter days, when, according to what 
we have been told in reliable ahadith, ’Is a [Jesus] alaihis salam 
returns to this world, he will follow the shari'ah brought by 
Muhammad, because this shari'ah comprises the orders of Allah for 
this age, and the orders which He gave for a previous age have been 
withdrawn by Allah Almighty Himself. 
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So, basically it is a principle of faith to believe in all the Messengers, 
and to regard all of them with equal respect, no matter to what people 
and what place they were sent, or in what time they were sent, or 
what their languages might have been. 


However, obedience in any age is limited to the sharTah of 
Messenger of that age. 

The Prophets were not Lawmakers, but Lawbrinqers 



From what has been said above it will be clear that the Anbiya 
(Prophets) alaihis salam were not Lawmakers, but Lawbringers. Their 
role was not to make their own decisions on tenets and laws, but 
simply to receive them from Allah and bring them to people. In this 
they could not add or subtract anything or make any alterations 
whatsoever. 

( 

In several places in the Holy Qur'an there are references to the 
Unbelievers of Makkah from time to time saying to the Messenger of 
Allah §allallahu alaihi wa sallam that they were not happy with this or 
that point in what he was communicating to them. If he would make a 
few adjustments and changes to it in accordance with their wishes, 
then they would also support him. So, the Messenger of Allah 
§allallahu alaihi we sallam told them that his responsibility was simply 
to pass onto them exactly what Allah Almighty had told him. He had 
no option whatsoever to make changes or adjustments. Thus, in one 
place in the Holy Qur'Sn in regard to this, it is stated: 

"Say, it is not for me 
to make changes to it 
from my side. 

All I do is follow 

whatever is sent down to me." 

(SQrah YOnus r.2) 


and in another place: 
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"And he does not speak 
from his own feelings. 

This is nothing other than revelation sent down to him. " 
(Surah Najm r.1) 


[Note: It seems from what some people say that they take the 
meaning of this verse to be that whatever the Messenger of Allah said 
was all wahi (revelation), and that he never said a single word that 
was not wahi This is not so. 


The meaning of the verse is simply that in his capacity as a 
Messenger, whatever message he brought from Allah, or whatever 
instructions he gave, was all wahi. In this there was nothing at all that 
was from his own self, or his own inclinations. In short, this verse 
relates to those things that he brought as a message or an instruction 
from Allah. Otherwise, whatever ordinary conversation he had with his 
family, his servants, and his companions, this clearly was not 
revelation] 


In short, it is to be kept in mind that the instructions brought by the 
Anbiya alaihis salam were not things on which they had themselves 
decided, but the instructions of Allah, and they only received them and 
brought them to people 


The Ijtihad of the Messengers 


At the same time, it did at times happen that some situation arose 
about which no definite instruction had come to them from Allah 
Almighty by way of revelation. In such situations they might make their 
own ijtihad. That is to say, in the light of the revelation they had 
already been given, and the knowledge they already had, and after 
careful thought, they would give instructions on the matter. 


It did not happen that they gave any decision simply on the basis of 
their own inclinations and opinions. 
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Rather, on the basis of what they understood from the instructions 
that had already been given to them through revelation, they gave a 
decision as to the order of the Shariah. 


In general, whenever the AnbiyS made this kind of ijtihad. it was valid, 
and if it happened that there was some oversight, then they were 
immediately informed of this through revelation, and the matter 
corrected. When no such correction came, then this meant that the 
order of Allah was what the Nabi had understood from his ijtihad. 


$ 


This then no longer remained a matter of ijtihad, but became mulhaq 
bil wahi or attached to wahi. 


Some questions have been set out clearly in the Holy Qur'Sn and ir 
the sunnah of the Messenger of Allah §allallahu alaihi wa sallam. Ir 
these there is no question of ijtihad. However, apart from these there 
are many situations about which no direct instruction can be found ir 


the Holy Qur'Sn or the ftadith of the Messenger of Allah. So, in these 
the mujtahidin have had to exercise ijtihad. 

What this means is that they have to derive orders for these situations 
from what they understand to be the underlying principles of law and 
jurisprudence implicit in what is stated in the Holy Qur'an and the 
tfadith. 

It comes in the ffadith that when the Messenger of Allah §allallahu 
alaihi wa sallam sent Mu’Sdh radiyallahu anhu to Yemen as qadf 


Din and Shari’ at 


The Messenger of Allah was very pleased with this answer, and 
congratulated him, and gave praise and thanks to Allah. (Tirmidhi and 
Abu Da Oct, from Mishkaf) 


This hadilh is in effect the foundation for the ijtihad of th- 
The Muitahidin of the Ummah 


Those of the §ahabah who, under the teaching of the 
Allah, had reached the level of faqahat (expertise in un 
law) all exercised ijtihad as the occasion arose. 





Then, at the end of the first century Hijri, and during the second 
century, and also after that, many individuals were bom who spent 
their lives on this work. The service to the Din which they made was 
to look deeply into the Holy Qur'On and the ffedfth and the way in 
which the §ahabah acted so as to derive principles of jurisprudence 
Then, in the light of these principles they worked to derive orders for 
those questions about which we cannot find definite orders in the 
Qur’an and Hadilh. 


In this way. the fiqh of Islam was compiled and systematized. Many 
mujtahids performed this service of the Din. but the fiqh of the Four 
Im6ms, presumably because of their being more systematic and 
comprehensive, gained greater acceptance. 

Who has the Right of Ijtihad ? 

In connection with ijtihSd it also has to be kept in mind that this is not 
something that everyone can do. Those elders who did this work had 
a knowledge of the Kitab and Sunnah that was extremely 
comprehensive. They had seen, and in fact acquired their knowledge 
of religion from those people who had acquired their religious learning 
and training from the fjahabah themselves, or from their chosen 
students. Then, apart from this wide and authenticated knowledge, 
and this learning and training, their taqwa and ta'alluq with Allah was 
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of the highest degree. In essence, this work was the work of ' 
people from whom Allah Almighty took it. 

The Ignorant Muitahids of the New Enlightenment 


However, today ijtihad has come to be considered such a trivial thing 
that some people, after reading a few Urdu booklets, or at the most, 
some printed translations of Qur an and ftadith, start to consider 
themselves as having the right to engage in ijtihad, and start to deliver 
opinions on questions just like a mujtahid. It is about just such people 
that it comes in the ftadith-. 

"They go will astray 
and they will lead astray." 

(§afifTi Bukhari and §afi/7i Muslim, Mishkat) 




This discussion of ijtihad arose as an aside in connection with the 
ijtihad of the Prophets. Otherwise the actual topic here is nabQwat and 
risalat, and about this I have some further important points to put 
before you. 

NabQwat is Given, not Acquired 

One thing about nabQwat (Prophethood) that needs to be known and 
understood is that it is something that is given , not acquired. Some 
things in the world are acquired through earning and effort. That is to 
say, even though these things are ultimately obtained through the 
decision and the gift of Allah, nonetheless a person’s own effort and 
earning plays a part in them - for example, obtaining some specialised 
knowledge or skill, or obtaining grain by cultivation, or obtaining 
money by trade. All these things are called kasbf, that is to say 
acquired. 

Then there are some things that are obtained purely by the gift of 
Allah, and no person's effort or work plays any part in obtaining them - 
for example being born with good looks, or natural intelligence and 
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understanding. Such things are called wahbf or given. Nabuwat is of 
this nature. It is not obtainable through effort and work. It is simply 
given to someone by Allah Almighty. 

Mu’jizat or Miracles 

In connection with Prophethood it is necessary to understand what 
miracles are. Sometimes it happens that at the hands of a Prophet 
some extraordinary event occurs which is beyond the limit of their own 
powers, in other words, other people like them cannot make such 
things happen. Such events are called mu'jizat or miracles. 

A Miracle is not an Act of a Prophet, but an Act of Allah Almighty 

Miracles are also not a Prophet’s own action, but are in reality an act 
of Allah Almighty, by means of which Allah Almighty make it clear that 
this person is truly a Prophet. In our books of ‘aqSid (tenets) the 
definition of a miracle that is given is usually this; 

A Miracle is an act of Allah Almighty that is manifested at the hands of 
a Prophet to show that this Prophet is true. 

So the occurrence and manifestation of miracles is something that 
comes from Allah Almighty, and they are His direct action, and the 
Prophet is only the occasion for their taking place. 

Miracles are also a Human Need 

There are some people who are so unintelligent and weak in 
understanding that they will only accept that a Prophet is a Prophet 

for the benefit of unintelligent people like this, Allah Almighty gives 
miracles to His Prophets. As for people who are intelligent and of 
sound disposition, for them the Prophet's life and his teachings are a 
sufficient miracle. Among the senior §ababah, I do not think there was 
even one who needed to see a miracle to believe in the Messenger of 
Allah. 
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In any event, miracles are not a need of a Prophet or a requirement 
of Prophethood, but are a need of less intelligent people. Thus it is 
possible for no miracle at all to take place at the hands of a Prophet, 
or that a Prophet whose status is very high should show very few 
miracles, and that a Prophet of lesser status, because of there being 
large numbers of unintelligent and foolish people in his nation, should 
be given more miracles. 

Thus, miracles are not the action of a Prophet and are not a condition 
of Prophethood, and are not a measure of stature. They are, as I have 
said, a witness from Allah Almighty to the truth of a Prophet and 
according to need, are manifested as a sign, as and when Allah 
Almighty wills. 

From this you will have understood that it is not within the power of a 
Prophet to show miracles as he chooses. This is purely in the control 
of Allah. 

The Declaration of the Holy Qurin that Miracles are in the 
Decisi on! of .tf5j_A!miaMlLAlon6 

In several places in the Holy Qur'Hn there are references to hostile 
and malicious unbelievers in Makkah saying to the Messenger of 
Allah - "If you a true Prophet, then show a miracle like this or show a 
miracle like that." In answer this, the Messenger of Allah is instructed 
by Allah Amighty to tell them that showing miracles is not within his 
decision, and neither does he claim that it is. His work is simply to 
pass on the Message of Allah Almighty. In SOrah Bant Isrd'il it is 
related in detail that the unbelievers are asking him for this miracle 
and this miracle. Then finally, he is told by Allah Almighty to tell them: 

"Say to them - Am I anything more 
than a human being 
sent as a Messenger? 

It is my Lord who has all power 
and is free of all limitations.” 

(Surah Ban? Isra'ilr. 10) 
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i.e. Since when did I claim that it was in my power to show all kinds of 
miracles as you are frivolously demanding? 

Similarly, on another occasion he was instructed: 


"Say to them 

that the signs ( you are asking for) 
(and in His control. 

or not to show them.)" 

(Surah 'Ankabutr.5) 




e beyond my control, s 


iture of k 


Together with the nature of a mu'jizah, the nature of kar&mat and 
istidrij should also be understood. 

KarSmat 

In the same way as Allah Almighty, to show the truth of his Prophets 
causes extraordinary and supernatural events to take place at their 
hands, which other people like them would not be able to do, and 
through which even the most unintelligent of the unintelligent can 
understand that this is truly a Messenger of Allah, and he has the 
backing of AII9h, so also Allah Almighty at times causes supernatural 
events to take place at the hands of certain saintly and accepted 
followers of some true Prophet, again as a sign of their acceptance. 
Such an event is called a karamat. and just as a mu'jizah is not the 
personal action or decision of a Prophet but the action of Allah 
Almighty, so also a karSmat is not the action of a wall (saint) but the 
action of Allah Almighty, and is manifested, purely by His will and 
decision, at the hands of one of His accepted servants, and that 
servant is simply the occasion for it happening. 
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In the books of 'aqaid and of Tasawwuf the definition of karamat is 
given in this way: 

“This is a supernatural act of Allah Almighty manifested at the hands 
of one of His servants whose moral integrity and taqwa is clearly 
evident." 


Who is 


In the Shan" at of Islam, and in the terminology of the Qur'an and 
Ftadith it is this kind of person who is called a wall and any 
extraordinary event occurring at his hands is then called a karamat .In 
the absence of moral integrity and taqwa. and in the absence of 
adherence to the Shari'ah, there is no possibility of wildyat (being a 
wall) or of karamat 

It is clearly stated in the Holy Qur'an: jO? 

"Are not the awlyaa of Allah 
the ones on whom 
there will be no fear 
and who will have no cause 
to grieve - 

(they ere) those who had faith 
and also taqwa." 

(i.e. they had fear of Allah 
and lived according 
to His shari'ah.) 

(%ahY0nusr.7) 

So, if any extraordinary and supernatural event takes place at the 
hands of such a person, it is called a karamat, and is a sigh of his 
wilayat (sainthood) and maqbQliyat (acceptance in the eyes of Allah). 
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Then, if some peoples' lives are plainly devoid of taqwa, and they 
clearly do not follow the Shari'ah, and despite this, such things 
happen at their hands, then, if they are not witchcraft, or legerdemain, 
or some such trickery, then they are istidraj from Allah sent as a trial 
or test, as is related in the Ftadflh about the Dap, who will be able to 
give orders for rain to fall and for dead people to come to life. 

In the books of Tasawwuf the following statement of Bayazid Bustami 
is frequently quoted: 

“If you see a man who has been given signs and wonders, even if he 
flies in the air, do not be impressed by him until you have seen how 
he is in terms of what is ordered and what is prohibited, and in 
observing the limits set by Allah and in fulfilling the requirements of 
the Shari'ah." 

(Futuhal e Makkfyah; quoted in Ta'lim ud Dth) 

Karamats are not a condition of Wilayat 

A point that should be borne in mind about karSmats is that it is not 
necessary that every waff show karamats. Indeed, the greater number 
of waifs are people who never in their whole lives show any karamats. 
Also, it is quite possible that some wall who never showed any 

karSmats in his whole life has a higher status than a waff who showed 

a large number of karamats. The measure of status is only taqwa. 

“Indeed, the most honoured of you in the sight of Allah are those with 
the most taqwa." 

The Consequence of Hostility towards the Awliyi of AII5h is the 
Enmity of Allah Almighty 

At this juncture, there is another thing that should be understood. It is 
not a condition of Iman to accept a waff as a waff. However, if some 
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still alive, then to have malice or hostility towards him is a grave 
misfortune and loss. It comes in a jaflff) hadith: 

"Whoever is an enemy to a friend of mine, I declare war on him.” 
($aWB Bukhari) 

Therefore our attitude towards the awtiyS of Allah should always be 

Of course, at the same time as maintaining an attitude of courtesy and 
respect, a person can still disagree with his opinion on some issue, 
because he is not in the position of a nabf, that is to say. he is not 
ma’fGm (free from error in matters relating to religion), nor is he wajib 
ul it at (i.e. it is not a religious obligation to obey every order he 



This discussion of wilayat and ker6mat arose as a side-issue. The 
actual subject under discussion is mu'jizat (miracles). So, you will now 
have some understanding of what is the real nature of miracles 

Next, I wish to put forward some points relating to the miracles of the 
Messenger of AllSh §allaildhu ‘ataihi wa sallam. 

The miracles of the Messenger of Allah sallallahu 'alaihi wa 

Apart from historical and biographical accounts, there are also reports 
in fah/7) ahadfth of many clear miracles of the Messenger of Allah, 
and these things are so well-known that you hazaraf will certainly 
know about them. 

[•similar to "you gentlemen’ The author was addressing a gathering of 
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For this reason, I do not intend to discuss them here. These are all 
historical events, and they are not visible to the present-day world. 

Here I only wish to discuss that lasting, living miracle of the 
Messenger of Allah §allallahu ' alaihi wa sallam which lives on even 
today, showing its same miraculous character, and providing proof 
that the Messenger of Allah really was what he claimed to be, just as 
much today as it did some 1400 years ago -that is to say, the Holy 
Qur'Sn. 


The Holy Qur'Sn as a miracle 

Although every Muslim knows and accepts in principle that th 
Holy Qur'Sn is one of the miracles of the Messenger of Allah, I \ 
at the same time like to place before you some elucidation o 




Some easily understood aspects of the singular nature of the 
Holy Qur'an 


There are several respects in which the Holy Qur'Sn it 


However, here I only want to talk about those respects which any 
person can understand, and through thinking about which, any fair- 
minded person can even today reach certainty about the truthfulness 
of the Messenger of Allah §a!lallahu 'alaihi wa sallam. 

The Preservation of the Holy Qur'an 

First of all let us consider the preserve ,,i of the Holy Qur'an. It is 
plain to see that most of the content of the Holy Qur'Sn consists of 
things of which the Arabs of that time were unaware or which they 

Then, even though its language is Arabic, this Arabic is very different 
and distinct from both their ordinary everyday language, and the 
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language of their poetry and public speaking. Scholars also know 
there is a very great difference between the Arabic of the Hadith, that 
is to say the Arabic that the Messenger of Allah himself spoke, and 
the Arabic of the Holy Qur'an. 


For these reasons, it was not particularly easy for the Arabs to 
memorize the Holy Qur'an. 

Then, the Qur an was not given in the form of written pages, but was 
sent down a little at a time onto the heart of the Messenger of AllSh 
fallallahu 'alaihi wa sallam. 

Furthermore, because at this time literacy was not common among 
the Arabs, it was not possible for several written texts to be made at 
the same time. Indeed, the Messenger of Allah §allallehu 'alaihi wa 
sallam himself was not able to read or write. Thus, he never set down 
a single verse of the Qur'hn in writing. Similarly, when others wrote 
verses down, he was not able to read them and check their accuracy. 

This was also not a matter of a few pages, but of a good-sized book. 

Keeping all these historical facts in mind, it is something to think 
about, that how is it possible that a book with a background like this 
could for 1400 years remain preserved so accurately that, be it in the 
East or in the West, or among the Arabs or the 'Ajam (non-Arabs), or 
in Europe or in Asia, in Africa or in America, Muslims have only one 
version of the Holy Qur'Sn. and right from beginning to end, there is 
not a single verse, indeed not a single letter, about which there are 
differences. 

So, a fair-minded person should think whether this is not a clear proof 
that the HolyQurSn is the revealed book of AllSh Almighty, and that it 
must be His power that has preserved it unaltered. Otherwise, in this 
world, which is the object of every kind of alteration and change, it 
should not have been possible for it to remain unchanged in this way 
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Furthermore, there is no other book that can be named which has had 
an origin like this, and has still been preserved in such a manner. 

The quality of knowledge that It displays 

The second aspect of the extraordinary nature of the Holy Qur'Sn is 
the quality of knowledge that it displays. 

Consider that the Holy Qur’an was presented to the world as the word 
of Allah by a person who in his whole life had not for a single day 
been a student at any school, and indeed was bom in a place where 
there was not a single school, or even an elementary school, nor any 
interest in learning, nor any learned company, neither did he go 
anywhere else to study. Up to the age of forty years he was a 
complete stranger to all learning and all sciences. He remained simply 
a straightforward natural man, and one who was honorable and 
truthful in the highest degree. 

Then suddenly, in his fortieth year, an extraordinary change took 
place in his behavior, and he declared that Allah Almighty had 
selected him as His Messenger and that he was receiving revelation. 
Now he started to recite the verses of the Holy Qur’6n to the people of 
his home town, and told them that this was not his own word, but the 
word of Allah Almighty. Precisely these same words are then before 
us today under the name of the Holy Qur'an. It is clearly evident that 
everything that has been said in it to the world about the oneness of 
Allah Almighty, and about His person and His attributes is without 
doubt the last word in knowledge and clear understanding, and on this 
I can challenge the whole educated world. Then, the ways in which 
difficult questions like the Hereafter and the Day of Judgement have 
been explained are quite extraordinary examples of exposition and 
argument. 

Similarly, from the works of even the greatest men of wisdom and 
moral guides, no moral guidance can be produced which can begin to 
compare with the moral guidance that has been set out in it Then 
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there are the laws that have been set out in it No better laws have yet 
been formulated for mankind, nor is it possible to do so. 

[II is worth noting that for over ten centuries the whole Muslim world 
functioned with precisely these laws as its legal code, and at the same time 
became the most politically and economically successful civilisation in the 
entire history of the world If anyone who has any doubt about this, he needs 
to study some history Also, those who think that "the modern world' is now 
more ‘advanced 1 than that are simply ignoring the foundation of misery and 
oppression, stretching from horizon to horizon, on which it is based.) [Trans.) 

Then there is the system of worship that is put forward in the Holy 
Qur'6n for people to follow. If all the thinkers of the world were to get 
together, they would not be able to work out a better system. If we 
consider only the Prayer, and look carefully into its order and its 
underlying concepts, then our minds are left wonder-struck, and there 
is then no room for doubt that this formulation cannot possibly be the 
work of some illiterate individual. 

So, one easily understood aspect of the extraordinary nature of the 
Holy Qur'an is that the knowledge and understanding that it displays, 
and the moral advice, the laws, and the teachings and guidelines 
relating to all the different aspects of human life that it contains, 
cannot possibly be the outcome of the personal reflections and mental 
effort of an unschooled man from Arabia, who had never read a single 
book or stayed in the company of an educated man. To find a literary 
and intellectual masterpiece like the Holy Qur'an coming from the 
hands of such a simple-natured, unschooled individual is, in the sight 
of the educated world, an even greater miracle than bringing the dead 
to life or restoring sight to the blind. 

Then, the reason for him being given this lasting, living intellectual 
miracle is that his age was to be an age of learning and intellectual 
enlightenment The previous age was more affected by wondrous 
events and astonishing marvels, while this age, and in particular our 
own period, is an age of arts and sciences, and at the present time, 
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the esteem and respect in which arts and sciences are held is much 
greater than any working of wonders. 

[Check carefully in history, and you will see who laid the foundations of what 

The singular eloquence and expressiveness of the Holy Qur'dn 

Another well known aspect of the extraordinary nature of the Holy 
Qur'dn is that in terms of literary style it is in a class of its own, and 
the world has yet to put forward any composition that is as eloquent 
and as expressive, and will always remain unable to do so. This is not 
just a pious belief, but a simple reality. 

There are countless examples of ancient and modem Arabic 
language and composition in the world - the writings of writers, the 
speeches of orators, the poetry of poets. The shelves of libraries are 
filled with books written in Arabic at different periods - on morals, 
history, biography, law, and other subjects. Thousands of short and 
long quotations from the Messenger of AllSh §allalldhi ‘aleihi -wa 
sallam, and statements and speeches by his distinguished 
companions are also preserved in the books of fiadnh and dthdr. 

If even the shortest of sQrahs of the Holy Qur'dn is put together with 
any of these, any person who has a good understanding of Arabic will 
see straightaway that the style of the Holy Qur'dn is completely 
distinct from, and superior to all of them. 

I will tell you of a recent incident From this, in shda ailSh you will get 
some idea of this aspect of the remarkable nature of the Holy Qur'dn. 

Perhaps you have heard the name of Alldmah Tantawf Jawhari He is 
a contemporary Egyptian religious scholar who has a few years ago 
published a commentary on the Holy Qur an, under the name Jawdhir 
ul Qur'dn. It appears from this that he has paid a lot of attention to 
modem Western learning, and especially science and philosophy. He 
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"I was in Germany. One day, I was sitting with some Orientalist friend: 
(that is to say, some German academics whose interest was in Arabii 
and Arabic studies). A distinguished scholar among them asked me i 
I held the view that is popularly held among Muslims that the Hob 
Qur'Sn is a miracle in terms of its Arabic, and its eloquence ant 
expressiveness. 


i. 'Yes. I 


n of that' 


nO 


He expressed great surprise, and said, 'I did not think that ar 
educated and enlightened person like yourself would subscribe tc 
popular notions like that’ 


I said, There is 
academic issue, e 
you a concept, e 


ere to be surprised about This is 
e put to the test here and now. I will £ 
ask you to express it in eloquent t 




‘Inne jahannama la fasihatun . " Verily H 

I then asked them to try further ai 
They said that they had reached ti- 
the Holy Qur an has expressed this 


ime sentences like: 
indeed vast' 


o take as long as they wished. 
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All am ah Tantawf writes that as soon as he read this verse from SQrah 
Qaf, because they understood Arabic and its idiom, they sat up in 
surprise, and, slapping their thighs, acknowledged their defeat In any 
case, any fair-minded person who really knows Arabic cannot doubt 
that in its eloquence and expressiveness the Holy Qur'an is nothing 
short of a miracle, and that it could not possibly be the composition of 
an unschooled person like the Messenger of Allah §allallahu 'alaihi wa 
sallam who had no relationship at all with either poetry or public 
speaking. 

In all these aspects the Holy Qur'an is still a miracle today 

Just as much as the Holy Qur'Sn was a miracle 1400 years ago, it is 
still a miracle for the world today, and we hold it in our hands and say 
out loud to the world that because the Prophethood of the Messenger 
of Allah is to last to qiyimat, Allah Almighty has made this miracle to 
remain and to shine out until qiyamat, and as a proof for all human 
beings to be born right up to the end of the world. 

Whoever has any doubt can about it can, with a little effort and 
attention, satisfy himself, and see its truth with his own eyes. After 
that, those who do not want to think or to see, they are the people 
who have no interest in pleasing Allah Almighty, or in their own 
ultimate destination. So, what can their destination be, other than the 
everlasting punishment of Hell? 

[The writer is here addressing a Muslim audience, so he is only setting out 
the outline of these arguments, not the detail. A person who wants to know 

the detail needs to ask some competent and reasonable person who 

understands the question. Answers are obtained by systematic asking, and 

thinking over the answers, not by doing nothing, nor by asking questions and 
arguing with the answer before actually grasping what it means. He should 
also keep in mind that he will not find out anything useful by reading books 
written by self-appointed experts who adopt a posture of neutrality, make 
their own religious and national prejudices their standard of truth, and then 
proceed to write propaganda against Islam, however intellectually 
respectable they may claim to be. Very few books written by non-Muslims do 
not fall into this category. Firstly, people who are engaged in making honest 
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properly. Secondly (we co 
possibility)^ that^people whc 




Another Historical Miracle of the Messenger of Allah 




*P 


asily understood and living miracle of the Messenger of 
e unbelievable spiritual and religious revolution which took 
place in the world through him, and w*,ich History has fully preserved 


for the benefit of generations to cc 






s what tl 


is the history of Islam and the Arabs 
si condition of the Arabs was like 
as sent, and how little relationship 
how little concern they had for any 
j ignorant they were, and how 
pillage, indecency and 


before the Messenger of Allah ws 
they had with Allah Almighty, and I 
life after death, how barbarous a 
widespread tribal war. banditry, rr 
shamelessness, gambling and drinking, oppression a 

a few years of preaching, teaching, and moral training tr 
them, and how dutiful to Allah they became, how concern for the 
hereafter overcame them, what a model of civility and good character 
they became, how remarkable they became for their justice and 
mercy, and, even after overcoming the two great empires of Rome 
and Persia, and inheriting their thrones and crowns, how God-fearing 
and dutiful they remained. History has preserved this spiritual 
revolution of the Arabs in full detail, and even the most prejudiced 
enemy of Islam will not be able to find the courage to try to deny the 
historical fact that it was the preaching, teaching, and moral training 
of the Messenger of Allah that brought about this transformation in 
the lives of those Arabs. 
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And after this, I say that this was, without question, one of his 

use of all his scientific, intellectual, spiritual, and material resources to 
bring about a change of this nature on even a small scale and over 
the course of a hundred years. 

An engaging and instructive discussion 

In connection with this, I know of a rather engaging incident which is 
worth repeating here. From it I hope that you will very clearly 
understand this miracle of the Messenger of Allah. 

I have an uncle who passed away a few years ago - may Allah 
Almighty grant him forgiveness. He was very intelligent, and had great 
presence of mind. He was a qualified Slim (religious scholar) and a 
natural debater, and also a successful doctor ji.e. in Yunani (Ionian i.e. 
Greek) medicine]. He told me this story himself. 

He was on a journey, and he had to wait at Lucknow station for two to 
three hours for a connecting train. He thought to himself that this time 
should be put to some useful purpose. After some thought, he 
decided to look for the offices of “Nigar” magazine and talk to the 
editor, Niyaz Fatahpuri. So he hired a tanga (horse cab) and reached 
the "Nigar" offices. Niyaz Sahib was there. 

My uncle said to him, “I want to discuss an extremely important matter 
with you, and for this I want to take one hour of your time. At first 
Niyaz Sahib, perhaps because of his orthodox appearance was not 
willing to give that much time. However, because of his insistence and 
the logic of his arguments he was forced to agree, and sat down and 
gave him his attention. 

My uncle said to him, “From time to time I look at your magazine, and 
so I am aware of your intelligence, the force of your writing, and the 
range of your knowledge. The reason I have come is to ask you to 
make use of these abilities for a very valuable work. You can see how 
the world has become filled with evil and moral corruption. Even 
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leaving aside the world as a whole, take this city of Lucknow. Purely 
in terms of human and moral values, look at the debased condition of 
the people living here. How many of them are ignorant and uncouth, 
narrow-minded, and dirty. Then in every activity and every trade we 
find lying, fraud, self-interest and untrustworthiness. In short, all the 
things that should not be in people are there, and all the good things 
that should be in people are not there at all. People have no culture, 
no honour, no integrity, no honesty. In such circumstances it is the 
duty of talented people like yourself to leave all other work and spend 
all your energies in reforming this corrupted humanity. 

If people like yourself rise and take up this work, and in the same way 
as large projects are planned and then implemented in whole nations 
and countries, if you implement this work, then very soon the whole 
world will be transformed. So you can start with this city of Lucknow. 
For this work, I am ready to put myself completely at your service. 
Hopefully, in a year or two we will make Lucknow into a New Lucknow 
that will be a model for the rest of the world. For this project we will 
get the sympathy and help of every honorable and intelligent man, 
and in a short time we will be able to make the whole world into a 
decent and honorable world ’ After listening to this, NiySz SShib said, 
"MauianS, what kind of fantasy world are you living in? You seem to 
be an extremely simple-minded man. Even if we had hundreds of 
people like yourself and myself, this could not be done." 

My uncle asked him, ’ Why can it not be done? You are a first-class 
writer. You have the power of the press in your hands, and you are 
probably a very good speaker as well. I can also write and speak a 
little in my broken way, and as soon as we start we can be sure that 
all the newspapers and magazines will give us their support, and 
hundreds and thousands of writers and speakers will stand up 
together with us, and you will see that in a few days the whole 
atmosphere will change, and a new spring will start in the world. Even 
if we are not able to change the whole world, then at the least we will 
be able to change our country, or our district Be resolute, and then 
see how what I am saying will come about" 
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Niyaz SShib again said, "Mauiana, you appear to be a very simple- 
minded man, and perhaps you know nothing of this world. To change 
this world is not something that is within your power or mine.” 

My uncle said, “All right, I will ask you one thing. I think you are a 
student of history, and you are certainly aware that thirteen and a half 
centuries ago a work like this did take place among the Arabs, and 
this took place among a people who were thoroughly illiterate and 
unmannered, and in terms of ignorance, coarseness, and every kind 
of evil and immorality, were far in advance of the ignorant people and 
ruffians of our times. This work took place at the hands of a person 
who had no knowledge of reading and writing. He had no press at his 
disposal, nor was there any newspaper or magazine to make his 
voice carry further, nor did he have any team of speakers with him, 
nor were there any poets with him to spread his message among the 
people. So when one single illiterate man without any equipment was 
able to change a whole people, then why should you be in despair 
about educated people like yourself and myself, 'Mien have pens in 
our hands and the power of the press as well, and when there are 
thousands of people like ourselves in the world to give us support, 
and also governments who will certainly give us their full support in 
this? I say that if that transformation among the Arabs took 20 years, 
then with all our facilities we should be able to bring about a change 
like that in one year. All it needs is that we take courage, and make up 
our minds to leave all other work and spend all our energies on this.” 

NiySz Sahib said, “Mauiana, I don’t seem to be able to make you 
understand. The fact is that this work is not within your or my capacity, 
and you really have very unreal and fanciful ideas about yourself, and 
myself, and the world we live in.” 

My uncle then said, “All right, now tell me, as a historian, do you or do 
you not accept that thirteen and a half centuries ago a transformation 
like this actually did take place among the Arabs?” NiySz SShib said, 
“Yes. This is an accepted fact. Who is going to deny it?" 
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My uncle said, “That is the answer I wanted to get from you. Some 
time ago I read an article you wrote denying the existence of miracles. 
The reason I took this time from you was to explain to you the reality 
of miracles, and to show you that you also believe in miracles. 
Essentially, a miracle is something manifested at the hands of a 
Messenger of Allah that other people in his position would absolutely 
not be able to do. You have now repeatedly acknowledged that the 
kind of moral transformation that took place among the Arabs through 
the unschooled Messenger of Allah is something that you, despite 
having the best of facilities, regard yourself as completely incapable of 
bringing about even in this city of Lucknow." 

My uncle said that as he finished saying this, his time was also up. 
Despite Niyaz sahib, perhaps to make up for his initial attitude, 
insisting repeatedly that he should sit for a while longer, there was no 
time to spare, and he had to leave for the railway station 


The fact of the matter is that the spiritual and religious transformation 
which took place as a result of the preaching, teaching, and moral 
training of the Messenger of Allah is, like the Holy Qur'an, one of his 
living, historical miracles. However, the shameful condition of the 
Muslim world today has put a thick curtain in front of this, and made it 
difficult for the world to understand. 

Another livin g mirac le, 

While on the subject of miracles, there is another intellectual miracle I 
would like to mention which, al hamdu lilldh, is also preserved and 
living, and whoever wishes can still think over it and satisfy himself of 
the truthfulness of the Messenger of Allah, and of his being what he 
said he was. It is also something which I find that the more I look into 
it the more my own faith finds new strength - and this is the prayers of 
the Messenger of Allah §allalahu ' alaihi wa sallam. 

May Allah Almighty give the best of rewards to the compilers of the 
hadilh and fill their graves with the light of His mercy. Together with 
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the other actions and statements of the Messenger of Allah, they have 
preserved in their books the prayers he made on different occasion 
and under different circumstances. Then afterwards, some servants of 
AllSh have collected these prayers into separate books, and today 
there are dozens of large and small books in which the prayers of the 
Messenger §allallahu 'alaihi wa sallam have been compiled in 
different ways. 

[One very complete collection of his prayers is “Hi§n ul Ha§Tn" which 
is published with an UrdQ translation and notes. This book is very 
solid. A brief, but comprehensive and sufficient collection is “Mundj6t 
MaqbQI" which has been published with translation and notes by 
Mauland Ashiq IlShi Bulandshahri, and educated people will find it 
very instructive.] 

[English translations are for several good and easily, although not commonly, 
understood reasons, embarrassingly poor, and at the present time, I do not 

know of any that I could in any way recommend. However, to explain these 

reasons would require more space than is available at this point. At the same 

time, there are many peoples in the world who live next to different Muslim 

peoples, and share the same languages. They can quite easily read the 

accepted translations used by Muslims. This lecture was given in India, and 

here Hindi speakers can easily follow anything in Urdu if it is read out or 

transliterated into Hindi letters, which is very easily done ) [Translator ] 

If any person who has even an iota of reverence for God and 
spirituality in him, or the slightest consciousness of these things, looks 
at these prayers or even a translation of them, and thinks about them, 
then he cannot have any doubt that these prayers could only have 
come from the illuminated heart of a person who had the highest 
degree of understanding of humanity and indeed, of all of creation, 
and the highest degree of consciousness of Allah Almighty, and in 
whose heart there was not the slightest trace of insincerity. 

Al hamdu lillah, this poor servant is filled with this nOrul yaqfn (light of 
conviction) by every one of these prayers, and I say openly that, 
perhaps because of my particular cast of mind, my own sensitivity and 


Brought To You By www.e-iqra.info 



intuition derive more assurance and conviction about the nabCiwal of 
the Messenger of Allah f alallahu alaihi was sallam from these prayers 
than from anything other thing. 


Anyway, the prayers of the Messenger of Allah §allallahu tilaihi wa 
sallam are also one of his shining and living and lasting miracles. 
Indeed, the truth is that if Alldh Almighty has put any light at all in a 
person's heart, then every aspect of the life of the Messenger of Allah, 
indeed his every mannerism, is a miracle. 


My discourse on the subject of miracles 
points that have come up are things 
rejuvenate everyone's faith, and also for the future, they 
remembered as things to again rejuvenate one’s faith w 


long, but the 


jm before those people who have the 
>t yet have faith in the Messenger of Allah, 
er them. 
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The meaning of being a nabi and of recognising someone as a 

Once you have understood the reality of nebOwat and risilat, then it 
will be clear to you that recognising someone as a nabf or rasul is not 
the same kind of thing as recognising someone as a poet, or 
recognising someone as a leader of a people, or recognising 
someone as a doctor. 

Recognising a person as a poet, or leader of a people, or doctor, does 
not put us under any obligation to accept everything he says. 
However, recognising someone as a nabf or rasCil means that we 
accept that in questions of the Unseen, whatever he tells us, and 
whatever instructions he gives us, are being given to us from Allah 
Almighty. Therefore, all of it is absolute truth, and there is then no 
room at all for anyone to question it or to doubt any of it 

For this reason, it is the absolute duty of every human being that he 
does not carelessly or easily accept some person as being a nabf or 
rasQI, but only accepts someone as a nabf or rasQI of Allah after 
serious and careful inspection and examination. However, once he 
accepts someone in his heart and his mind as a nabf or rasQI, and 
puts his faith in that person’s nabuwat and risalat, then it logically 
follows that everything he says has to be accepted, and he has to say 
amannd wa §addaqna (we believe and we affirm) to whatever he tells 
us, and accept every order he gives as being the order of Allah 
Almighty, and obey it accordingly. 

Thinking about this purely in rational terms, if it is accepted that some 
person is a Messenger of Allah, then it also has to be accepted that it 
is not possible for him to be dishonest or devious, or mentally 
unstable, or deluded. He is receiving revelation from Allah Almighty, 
and whatever he tells us about those unseen realities that are beyond 
the reach of our experience and understanding, and whatever orders 
he conveys to us, these are all things which he knows through the 
revelation that is coming to him from Allah Almighty. 
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about something we have been told by a Messenger of Allah simply 
on the basis that we do not understand it or to be confused and in 

the wisdom and philosophy behind it - is that anything other than 
ignorance and stupidity? 


However, these days many supposed intellectuals display just 
kind of foolishness when they talk about matters of religion. In 
view, this kind of thing is blatant kufr, and is even more illogical t 
open denial of that Messenger. 

For the sake of setting the mind at rest, there is 
looking for the reasoning and wisdom behind r 

Certainly, if a person believes in a Messenger of Allfih, and accepts 
that since he is the Messenger of AllSh, whatever information and 
orders he conveys are all true and valid, and come from AllSh 
Almighty, and accepts them all as valid and binding on him, then there 
is no objection if after this, for the sake of extra peace of mind and 
serenity of the heart, he tries to understand everything in religion, and 
to see the underlying wisdom behind every order, and to this end, 
himself ponders over things, consults books of this nature, or looks for 
help from people who are competent in this field. 

Al harrdu till ah. we have no doubt whatsoever that whatever the 
Messenger of AllSh has said, and whatever has reached us from him 
through reliable and certified channels, is all in full accordance with 
reason and nature, and there is not a single thing in it that does not 
measure up fully to the yardstick of reason and wisdom. However, the 
question does arise whether every person's reason and wisdom is 
itself up to standard. 


The position of our intelligence is that, before the invention of the 
microscope, which now enables us to see bacteria in water, if 
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someone had told us that in every drop of water there were thousands 
of tiny living animals moving around, we would have considered him 
to be talking nonsense. Similarly, if two hundred years ago someone 
had told us there were vehicles which could fly in the air under their 
own power and carry several hundred people at a time at a speed of 
500 miles per hour, we would have said that what he was saying was 
sheer fabrication. Now these things are simply there in front of us. So, 
to take this same weak intellect which is not able to understand things 
in this world that within a few years become everyday realities, and 
make it the standard by which to measure the statements of the 
Messengers of Allah alaihim us salam is most certainly complete 
foolishness. 

The point is that a person should only accept someone as a 
Messenger of Allah after a thorough inspection and examination of his 
credentials. However, after accepting him as such, he has to basically 
shut his eyes and accept whatever he has said, and has to regard 
obedience to his every order as obligatory. This is what reason 
dictates, and this is what every Messenger has taught 

To accept a part of what a Messenger says and to not accept part 


For this reason, the person who accepts one part of what a 
Messenger says, but rejects another part, is not a believer. It is clearly 
stated in the Holy Qur'an that to accept every decision of a 
Messenger is a condition of Faith. 

It is stated in SGrah Nisaa, r. 9: 

"So no, by your Lord, 
they are not believers 
until they make you the judge 

they dispute among themselves, 
and then do not find 
in themselves 
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with what you decide, 
and accept it in full." 


"And it is not for a believer 
that when Allah 
and His Messenger 
have given a decision 


So, it has been repeatedly s 
evident in terms of reason, tt 
Messenger of Allah, then it is 
gives, and everything that he 


s< 


tated in the Hoty Qur'6n, an 
at once a person is accepted 
necessary to accept every 01 
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The aberration of those who reject the Hadith 

At this point it is appropriate to mention an aberration of some people 
of the present time. You will have heard of some people who say that 
in Religion the Hadith of the Messenger of Allah are not to be taken 
as authoritative - that is to say, to accept them and to follow them is 
not necessary. It is only necessary to believe the Holy Qur'an, and 
only the Holy Qur'in is authoritative in matters of religion. 

Basically, this error derives from not understanding the position of a 
Messenger. These people have understood the Messenger of Allah to 
be something like a postman, whose work is only to deliver a letter. 
They think that the task of the Messenger of Allah was simply to 
receive revelation from Allah Almighty and to pass it on. In reality, a 
nabi is also appointed by Allah Almighty to explain the principles and 
orders of Religion. 
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Just as much as it was the work of the Messenger of Allah to pass the 
Holy Qur'Bn on to His servants, so also it was his work to explain the 
details and practical implementation of the principles of faith and of 
religious living that are only set out in outline in the Holy Qur'an. For 
example, the command to perform the Prayer is given in hundreds of 
places in the Holy Qur'an. However, the way it is to be performed and 
its detail regulations are not given even once. Similarly, the things that 
it is permitted or prohibited to eat are only set out in the Holy Qur'hn 
in brief outline. 

For example, there is no definite statement in the Holy Qur’in 
whether eating say, dogs or insects is permitted or prohibited. It only 
states in principle: 

"He has brought them permission 

for all good things 

and prohibition of all foul things.” 

So, in explaining the detail of all these things, the Messenger of Allah 
is deputed by Allah Almighty and is under His instructions, and the 
detailed orders like this which he has given to his followers all come 
through revelation from Allah and the knowledge He has granted him, 
and it is through these orders that the pattern of life in Islam is set out 

In the Holy Qur dn itself, in the same way as one task of the 
Messenger of AII8h has been specifed as "reading out to them His 
iyat," (i.e. reading out to them the verses of the Holy Qur'&n and 
passing on to them what Allah Almighty has said in His own words), 
so also a second task of "teaching them the Kitdb and the Hikmat," 
and a third task of “cleansing them,” have also been specified. 
Similarly, in another place in the Holy Qur'Sn itself, addressing the 
Messenger of Allah it comes: 


"so that you may explain 
to mankind 

what has been sent down 
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oly Qur'Sn. ) 


explain to them the defc 


So, those people who say that his task was only to pass on to people 
the Holy Qur'an, and that the only basis of proof in religion is what is 
in the Holy Qur'an, and that apart from this, we do not need anything 
else for our religion, that is to say, we do not need the Hadflh and 
Sunnah, are essentially denying these statements that Allah Almighty 
himself has made: 


"teaching them the Kitib 
andtheHikmat," 






Essentially, the whole treasury of authenticated hadith is the tafsfr of 
these verses, and it is by means of this treasury that we can derive 
benefit from this work of the Messenger - that is to say, teaching the 
KitSb and the Ftikmat , moral purification, and explanation - in virtually 
the same way as the SahSbah KirSm did. 

Apart from this, if Allah Almighty had wanted to simply send down the 
Holy Qur'6n, then a better way of doing this would have been to 
cause a written sheet to descend from the heavens onto the roof of 
the Ka’bah, or to cause its walls to reverberate so that the people of 
Makkah should all hear His Word, just as MGsfi (Moses) alaihis salam 
was addressed from a bush (or tree - the word shajarah is not 
specific.). In this way, the people of Makkah would have been much 
more impressed. The reason for selecting a man for the position of 
Messenger is that only a human Messenger can clarify the meaning of 
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the message, explain the details of the kind of life that Allah Almighty 
wants from His servants, and put his own life forward as an example 
to be followed. 

In essence, the party that denies the ftadilh and the Sunnah, and, 
using the name of the Holy Qur'an, tries to mislead the ummah, even 
though they claim to believe in the Messenger of AllSh as a Prophet, 
in reality have not understood what a Prophet is. What they say 
sounds very nice and very easy to those people who wish to remain 
Muslim, but at the same time, want to escape from the restrictions of 
the Sharfah. Once the principle of denying the ftadilh is accepted, 
then the way is open for them to make permissible every kind of 
profligacy and self-indulgence, because the details of the life of faith, 
good works, and scrupulousness which is called for in the Holy 
Qur'Sn, and which the Messenger of Allah has explained, are only to 
be found in the ftadilh and the Sunnah. In the Holy Qur'Sn not even 
the details of the fa/af are given. Basically, this is an extremely 
inflammatory and destructive kind of religious sedition. 

The shared mistake of the propagators of Unity of the Religions 
and of those who deny the ftadilh 

You probably know that some well-educated and religiously-minded 
Hindu gentlemen of our country say that all religions are basically one, 
and also propagate the view that for salvation it is not necessary to 
follow any particular religion, saying that every religion is equally true, 
and that therefore salvation can be found through following any 
religion. Among them, Pandit Sundar liljt AliahabScJi is particularly 
well known, and I personally have some acquaintance with him. Only 
Allfih Almighty knows people's hearts, but to my knowledge he is well- 
meaning and kind-hearted. He has made it his personal mission to 
persuade Muslims of this idea. Together with being a believing and 
practicing Hindu, he is persuaded that he believes in Muhammad as a 
Messenger of Allah, and in the Holy Qur'Sn as the Word of Allah. 

[On the face of it, this seems a very strange claim to be making. However, for 
a person who does not understand the real nature of prophethood it does not 
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seem strange. Even such an eminent person as GSndhTjT fell into the same 
error because, despite his status as a mahStmS, he had not understood the 
actual nature of prophethood and the position of a prophet In his mind there 
was no contradiction between believing in Muhammad as a Messenger of 
AllSh and living according to the Hindu religion He did not consider il 
necessary to follow the Sharfah brought by the Messenger This is all Ihe 
consequence of not understanding what the position of a prophet actually is.) 
[Author] 

One of the things that he says, to Muslims in particular, is that the 
ShaiTah which we call the SharTah of Islam (and which separates 
Muslims from people of other religions) is not in the Qur'Sn, and that 
even the Prayer that Muslims perform is not from the Qur'Sn, but from 
elsewhere. In the Qur'Sn there is only an order for "salSt". So if 
someone sits in a mandir (Hindu temple) and meditates on Ishwar, or 
prays, then he is also fulfilling the order for salat given in the Qur'Sn. 

These are strange times indeed, where the very Qur'Sn brought by 
Muhammad is being used for the purpose of breaking the Muslims 
away from the Prayer taught by Muhammad and the SharT ah brought 
by him. 

Essentially, the error of those among the Muslims who deny the 
ttadTth and the Sunnah, and of people among the Hindus like Pandit 
Sundar Lflljl, have the same root, that is not understanding the 
position of a prophet Accepting what either of them say also has the 
same outcome - that Muslims should, God forbid - leave the detailed 
pattern that the Messenger of AllSh, Muhammad, in accordance with 
the orders of AllSh, has set out for fulfilling the requirements in 
principle which have been given in the Holy Qur'Sn, and which can 
only be known through the ftadith and the Sunnah and through which 
the structure of life in Islam is completed. 

The actual subject under discussion here is not this fitnah or this 
issue. It is the general issue of prophethood in the context of 'aq&'id 
and fmSniyat, and in particular, that from the point of view of both faith 
and logic, once it is accepted that a certain person is a Messenger of 
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AllSh, it is necessary to accept everything that he tells us from the 
knowledge he is given by Allah Almighty. This reference to the 
rejectors of the Ftadilh, and the proponents of Unity of the Religions 
arose in the course of this, and it is just as well that it came up, 
because it was also a point that needed to be made. Now we can 
return to the original subject 

The three tenets which have so far been under discussion i.e. tawhid, 
Skhirat, and risMat, are called the ummahS t ul ‘aqd'id - the primary 
tenets or the fundamental tenets. 


The significance of the ummahSt ul ‘agi'id 

Even though apart from these there are a number of important tenets 
in which it is necessary for a person to have faith and full conviction 
for him to be a Muslim, these three tenets have a particularly 
significant position. The whole structure of the life contained in the 
Message brought by the Messengers of Allah alaihimus saISm stands 
on these three foundations, and only that person will be able to adopt 
that life who accepts these three basic things. 

In effect these are the three intellectual and doctrinal bases of the 
code of life of Islam. For this reason, they have a special importance 
in religion, and for this reason they have been given the name 
ummahat ul 'aq&'id. Al hamdu liMh all three of them have now been 
fairly well covered. 


It is now necessary to say something about the remaining ‘aqS'id. It 

accepted as being a prophet it is necessary to believe in everything 
that he says they has come to him from AllSh Almighty, and denial of 

any single thing like this is a denial of his prophethood and is kufr. 

Therefore, it is necessary for every Muslim to believe with full 
conviction in every truth of which the Messenger of AllSh has informed 
people. 
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However, for those Muslims who did not live during the life-time of the 
Messenger of Allah, and whom his teachings have reached through 
some intermediary (which is our own situation) for them this applies 
only to those teachings and tenets that are established as having 
come down from the Messenger of Allah through clear-cut and 
reliable channels, about which there is no room for doubt or 
confusion, and in which there is no room for differing interpretations, 
and which in every age have been so commonly known that ordinary 
people with only the most elementary knowledge of religion are aware 
of them. 

[If ordinary Muslims start to fall into some misunderstanding on matters of 
doctrine, then the scholars of religion are obliged to stand up and correct 
them by going back to the basic source texts from which all doctrine is 
derived So, if something continues to be accepted by even the most ordinary 
Muslims, and no scholar stands up to contradict them, then this is in itself 
proof that all the scholars of religion also believe what the general people 

Those things that are not clear-cut and universally known to this 
degree (even though they are sufficiently well-established for us to be 
satisfied of their authenticity) do not have this position, and the same 
ruling does not apply to them. Denial of them, even though it 
constitutes some degree of deviation, is not kufr 

Two types of ‘aqd'id 

When you have understood this principle, then you will automatically 
understand that there are two kinds of ‘aqd'id, or to put it another way, 
there are two levels of 'aqd'id. 

One is of those which are established as having come from the 
Messenger of Allah by channels that are so clear-cut and reliable that 
there is no room whatsoever for doubt and which in every age have 
come down with such unanimity (lawatur) and are so widely known, 
that there is no room left for differing interpretations. The second are 
those which, even though they are sufficiently well-established to be 
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accepted confidently, do not have the degree of definitiveness and 
unanimity that allows for no differences in interpretation. 

The “ummahat ul ‘aqi'id", that is to say tawhfd, risalat, qiyamat and 
akhirat belong to the first category of 'aqi'id. Other than these, the 
following aqa’id". - that Holy Qur'in is the Book of Allah, - the 
existence of Jannat and Jahannam in the hereafter, - the existence of 
angels as a distinct species of creation, - the coming of many 
Messengers before the Messenger of AII3h, - that Muhammad is the 
Seal of the Prophets, that is to say the last Messenger who is to 
come, - all these are also ‘aqi'id of this category. They are 
established as having come from the Messenger of Allah with the 
same degree of certainty and definitiveness as tawhfd, risilat, and 
qiyamat, and have the same degree of tawatur and have in every age 
been as widely known and accepted. 

Therefore the ruling on them is the same. If any person denies any 
one of them, he ceases to be a Muslim, even if his denial is made 
behind the shelter of some form of interpretation. 

DurOrfyit of Din 

Those things which are established as coming from the Messenger of 
Allah to this degree are referred to in the terminology of the scholars 
of religion as durtiriyit of din - that is to say, those religious truths and 
teachings which are established with complete certainty as being the 
teaching of the Messenger of Allah and on which there has in every 
age been such unanimity {tawatui) and which have been such 
common knowledge that no scope remains for differing 

The second level of ‘aqi'id 

The punishment of the grave, some details of qiyimat and the ikhirat, 
such as the mfzin (scales), the bridge, the intercession, and seeing* 
Allah Almighty, can be put forward as examples of the second level of 
‘aqa'id. The appearance of the Dajjal before qiyamat, the coming 
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down of 'Isa (Jesus) 'alaihis salam, and various other signs of qiyamat 
also come in this category. 


That they have come from the Messenger of Allah is well established, 
but not to the same degree as the durOriat of din. Therefore, to doubt 
them, or on the basis of some from of interpretation, to deny any 
of them, even though it is serious error, cannot be categorised 




On the subject of 'aq6 id there is another important point that needs to 
be understood. 

The beginning of differences in ‘ac,a id within the ummah. 

There were no differences of opinion on aqa'id among the sahabah 
radiyallahu ‘anhum. However, during their time, when countless 
numbers of people from different peoples and different kingdoms 
came into IsISm, they also brought with them their old ideas and their 
habits of thinking. It was not possible to completely correct their old 
way of thinking (and in this world of cause and effect there was no 
way in which that could have been done). 

So it was from here that we find the origin of the differences of 
principle in ‘aqd id and ways of thinking that subsequently created so 
many sects in the ummah. Differences of opinion in secondary and 
less important matters is not something that creates sects, and 
indeed, it is something that is natural and unavoidable. Sects are 
founded on the basis of differences on matters of ‘aqidah and 
principle, and as I have said, there was nothing of this between the 
S ah 6b ah radiyall6hu anhum. In terms of their ‘eq6 id and their way of 
thinking they were all one jama' at We can then in principle divide the 
innumerable groups which came afterwards into those who are Ahl us 
Sunnah wa'I Jama'at . and those who are not Ahl us Sunnah wa'I 
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The basic principle of the Ahl us Sunnah wa'I Jama’at 

The defining mark of the Ahl us Sunnah wa'I Jami'at Is that, together 
with accepting the Holy Qur'an as the foundation of religion, they 
understand the Sunnah of the Messenger of Allah §allallahu alaihi wa 
sallam, that is to say his statements and his practice, to be its 
exposition and the elaboration of what it sets out in principle, and that 
whatever has not been explained in the Holy Qur'in itself is then to 
be found in the Sunnah. They therefore regard the Sunnah as also 
being an intrinsic part of religion and something that has to be 
followed. 

Then, together with accepting the Book of Allah and the Sunnah of the 
Messenger in this way, they also regard the §ahibah as the measure 
by which these things are to be understood. That is to say, whatever 
they understood to be the intent of anything in the Book of Allah or the 
Sunnah, and whatever rulings they were all agreed on also have to be 
followed, and no Muslim has the right to hold any contrary opinion on 
the rulings and decisions on which they were all in agreement 

In the view of the Ahl us Sunnah wa'I Jama' at the ijma' (consensus) of 
the §ahibah on any matter of religion means that the matter becomes 
definitive, and to disagree with it is then error, because without any 
doubt the §ahabah knew better than anyone else the environment, 
the atmosphere, the conditions, and the language in which the Din 


Then, they acquired the Din direct from the Messenger of Allah, and 
had the benefit of his company and his training. Thus, no one can 
have a better knowledge of religion and understanding of the spirit 
and the intent of the teaching of the Messenger of Allah than them. So 
religion is whatever they understood it to be. 

In short, the Ahl us Sunnah wa'I Jama’afjegard the consensus of the 
§ahibah on any question of religion as being decisive, and in their 
view there is no room for disagreement with it So, this is the guiding 
principle of the Ahl us Sunnah wa'I Jami'at, and indeed the reason 
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for being called the Ahl us Sunneh wal Jama' at is that after the Book 
of Allah, they have attached so much importance in religion to the 
sunnah and the jamS'at of the §ah&bah and have bound themselves 
by them. 


importance 


! sunnah and the jama’at of the Sahebah 


to being w 


e Khaw6rij and th 


The first of these parties to 
Shfah. Although there are many branches of tt 
almost all have this in common, that they regard the §ahabah KirSm 
as being positively not reliable, and indeed, most of their sects regard 
the main body of the SahSbah as being, ma'adh allah (Allah preserve 
us), opportunists who made war on religion. 

actions of their imhms. Indeed, the whole foundation of their religion is 
quite simply the riwayat (reports) of their in 


their imSms. 

The position of the KhawSrij is that they accept the Holy Qur'&n as 
being completely preserved and a definitive basis, and in their view, 
the Sunnah has more or less the same importance as in the view of 
the Ahl us Sunnah. However, they do not regard it as necessary to 
follow the collective maslak and the collective decisions of the 
§ahdbah as do the Ahl us Sunnah. In effect in their view it is possible 
that in understanding some haqfqat (truth) of religion, or some issue in 
the Qur'an and Sunnah the whole jam&'at of the §ahabah. or some 
very large number of them, could be wrong, and then people coming 
after them could understand the matter correctly. The Ahl us Sunnah 
regard this view as error, and indeed a fountainhead for hundreds of 
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During this early period of Islam, after the Shf ah and the Khawarij, 
many more sects came into being, for example the Mu'tazilah, the 
Jahamiyah, the MaijTyah, the Qadarfyah, the Jabarfyah , plus many 
others. As far as I have understood, the essential basis of all the 


is that the Ahl us Sunnah wal Jama’at hold firmly onto the dhahir ul 
kitab (the plain meaning of the Scripture) and the Sunnah, do not 
make complicated inteipretations to make the basic texts conform to 
their own imperfect intelligence and opinions, and regard the 
consensus and unanimous view of the §ahabah in matters of religion 
as being a definitive source which it is obligatory to follow, while these 
other sects give so much importance to their intellect opinion, and 
sensibility, that on this basis they will impose interpretations on the 
texts of the Kitab and Sunnah, and have no qualms about opposing 
the collective maslak of the §ahabah Kirim. 

In effect, unlike these other sects, the distinguishing mark of the Ahl 
us Sunnah wal JamS'at is that they hold firmly onto ‘mS ana ‘alaihi 
was a§'habf," (what I and my §ah§bah are on) that is to say the 
sunnah of the RasQI of Allah §allallahu alaihi wa sallam and the path 
of the §ahibah Kiram, and in opposition to this do not pay any 
attention to their own intellect and opinion, or the qila wa q&la 
(arguments and objections, chatter, interminable discussions) of the 
rest of the world. Anyway, the differences of ‘aqSid and outlook 
between the Ahl us Sunnah wal Jamd'at and these other sects are all 
the outcome of this basic difference of approach. 

By way of example I will now quote some points of controversy. From 
this, in shda allah, this basic difference in approach will open up and 
become even clearer to you. 







relation to certain kabirah sins, or where phrases like ‘la imhna lahif 
(he has no im^n) or ‘laisa minnS’ (he is not one of us) or ‘la suhamu 
HI islltm " (he has no share in Islam) are used, or where warnings of 
la'nal (curse) and punishment are given. 

In contrast to them are the Marpyah sect who say that to escape the 
punishment of the hereafter, fm&n is sufficient If, after accepting 
ImSn, a person commits major sins for the whole of his life, he will still 
not go into Jahannam. All that will happen is that in comparison to 
those believers who have not committed sins, his status and rank will 
be somewhat lower. These people take as proof those texts in which 
the tidings of Jenna t are given only on the basis of fmSn, and they 
impose interpretations on whatever texts are contrary to this. 

Similarly, the KhawSrij impose their own interpretations of whatever 
texts are contrary to their maslak, and from which it can be 
understood that by committing a major sin a person does not become 
a kSfr. 

However, the basic issue is that the leaders of both these sects, from 
whom their lines started, had their own concepts and inclinations. The 
inclination of the founders and original proponents of the Khawdrij, 
because of certain historical reasons, was towards regarding 
committing of a major sin as a kufr, and counting the person who 
committed a major sin as a kifir. The inclination of the leaders of the 
Marpyah was that sins committed after accepting imSn should be 
regarded as something very light and unimportant. So, whichever 
texts seemed to each sect to accord with their inclinations and 
concepts, they took as a source, and those which were contrary to 
their view they either found some reason to deny, or imposed some 
interpretation onto them. 



Then the Ahl us Sunnah, rather than following this kind of approach, 
looked, in accordance with their principles, at the way in which the 
§ah&bah Kiram understood this question, and what their maslak was 
on this. So this was what they took, and this was that committing a 
major sin is not absolute kufr through which a person comes out of 
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Islam, as the KhawSrij maintain, and neither is it as trivial and 
unimportant a matter as the Marjfyah maintain, but is a cause for 
adhab (punishment) and a cause for la'nat (being cursed). However, if 
Allah taW so chooses, he can forgive it 

So this is what the Ahl us Sunnah wal JemS'at hold, and they 
maintain the meaning of all the texts on this subject to be whatever 
the §ah6bah KirSm understood them to mean. 

The question of the ru'vat of Allah 

The second question which I wish to quote by way of example, is the 
question of the m'yat (seeing) of Allah ta'ala in the Hereafter. It is 
clearly referred to in sound ahadilh, and the Messenger of Allah 
sail all ah u alaihi wa sallam has given the people of imin the good 
news that in Jannat, apart from other gifts, they will be granted the 
vision of AllSh, and that this gift will be more pleasurable and delightful 
than all the other gifts of Jannat. 

In one place in the Holy Qur'dn it comes: 

'There will be faces on that day 
that are radiant and fresh, 
looking towards their Lord." 

The dhShir (plain) meaning of this is that the obedient servants of 
AllSh tam will be radiant, and that they will be given the felicity of 
seeing the jam&l (beauty) of Allah ta'HS. 

The basis of the denial of the Mutazi^ h 

Since it is the distinguishing mark of the Mu'tazilah that in matters of 
din (religion) they put a greater burden on reason than that poor thing 
is capable of bearing, and want to believe things only after 
understanding them with their intellects, and since the question of the 
m'yat (vision) of Allah ta'ala was something they could not 
understand, and their reason contested it they ended up rejecting it 
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The essential basis of their denial is their intellectual shub'hah (doubt 
confusion) that only a material entity with corporeality, colour, and 
boundaries can be seen by the eye, and can also only be seen when 
it is placed in front of the eyes and at a distance to which they can 


So, how can they see Allah ta'dld, who is free of all m 
attributes of matter, and is not in any place or direction, 
makan (without location) and ware' ul ward (behind what is t 
beyond the beyond)? 



(Rather than try to translate phrases like this, it is better to stick to the Arabic 
phrases coined by people who really did know what they were trying to say 
Ward' is the common Arabic word for behind or beyond Behind whatever we 
see is what we do not see ] (Translator] 


So the Mu'tazilah, because of not being able to understand the 
question of the vision of Allah I a' did with their intellects, rejected it, 
and imposed tawildl (interpretations) on the nu§0§ (primary texts) 
and came forward with a variety of explanations of them, and this is 
also the path that the Shrah took. In this issue, they have the same 
views as the Mu'tazilah. 

The basis for the affirmation of the Ahl us Sunnah wal Jamd'at 

However, the Ahl us Sunnah wal Jamd'at, saw that it is clear from 
§ahfh (sound) ahddith that the RasOI of Allah §allalldhu ‘alaihi wa 
sallam has given §af bashdrat (definite tidings) of this, and also that 
what the §ahdbah Kirdm understood from these nu§0§ (primary 
texts) was that the people of Jannat would be given the vision of Allah 
ta'dld, and that this was their ‘dmm 'aqidah (universally accepted 
belief). They therefore chose to follow this, and paid no attention to 
the intellectual doubts of worshippers of reason like the Mu'tazilah. 
This is the basic difference in their way of thinking between the Ahl us 
Sunnnah wal Jamd'at and other tirqahs (sects). 
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From this you should also not think that the madh'hab (school of 
thought) of the Ahl us Sunnah wal Jama'at is opposed to reason. In 
truth there is not a single 'aqidah (tenet) of the Ahl us Sunnah wal 
Jama'at that is contrary to reason. Al hamdu lillahi, to remove this 
shub'hah (doubt) the mutakallimfn (logicians) of the Ahl us Sunnah, 
have shown the ma'quliat (rationality) of every individual point at issue 
with extremely clear proofs. 

If you look up this question of the vision of Allah ta'ala, you will see 
that the Ahl us Sunnah have given such precise answers to the 
doubts of the Mu'tazilah and the Shfah that any ‘aql-a-salim (sound 
mind) will be mutma'in (put at rest). If anyone wants to refer to the 
detailed arguments on this question, then he can look in the famous 
book of Hafirat Shah 'Abd ul 'Aziz Dehlwi against the ShT'ah, entitled 
“ Tuhfat-e-lthnS Asharah", or in ‘AqS'id ul Islam" by MawlanS 'Abd ul 
Haqq Dehlwf. 

On this topic I will bring up one brief point so that if any of you has 
any khaljSn (misgiving) in his heart it can be dispelled. 

Answer to the intellectual doubt of the Mu'tazilah 

The basis of the intellectual doubt of the Mu’tazilah is that they 
understand that in the absence of the ways, laws, and conditions 
which relate to seeing things in this world, it is absolutely not possible 
for anything to be seen. This basic proposition is wrong from the 


The Mu’tazilah cannot deny that Allah ta'Sla sees the entirety of His 
creation, both material and non-material. Now, since Allah ta'alS is 
Himself ware' ul ware, it cannot be said that any created thing is in 
the mahadhat of Allah, that is to say, is directly in front of him. 
However, despite this, Allah ta'ala sees everything. 

So it is clear from this that the principles that the Mu'tazilah consider 
to be universal are basically not universals. 
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The condition of the limited power of seeing that has been given to 
our eyes in the world is that it can usually only see material things, 
and then only when they are in front of them, and at a certain 
distance. To then on this basis go and deny the vision of Allah ta'Sla 
in the Hereafter is not valid, because there every capability of the 
people of Jannat will be incalculably greater. So there a person will be 
given a power of vision that will be of a different order, and able to 
enjoy the vision of Allah ta'alS 

We see in this world that by various strategies and by means of 
instruments like the microscope or telescope we can see things that 
people in the past could not even imagine being able to see. So, there 
is nothing far-fetched in Allah la'ali giving the people of Jannat a 
capacity to see which will extend also to the vision of Allah. 

The intellectual doubts on the basis of which the Mu'tazilah and the 
Shrah denied the vision of Allah had no force in them from the outset. 
Now, in these times, new discoveries and new inventions should put 
an end to all fatuous doubts like this. Today all kinds of things are on 
sale in every shop which, if had they been described 500 years ago, 
people would have said were entirely impossible. I would say that 
now, in this age, if anyone says about any religious truth that it does 
not accord with his understanding, therefore he does not believe it. 
then he is merely making a declaration of his own stupidity. 

Allflh ta'Std has said in the Qur an Majid 
"We will show them our signs 

The inventions of our times have made it easy for people to 
understand hundreds of issues which people, out of their foolishness 
fhamSqat) used to regard as contrary to reason 

[1. In other words, if something that seemed to be an absurdity or an 
impossibility can become everyday reality in such simple and obvious ways, 


Brought To You By 


/.e-iqra.info 



Din and Shari' at 100 


then what about the possibilities of things that are presently difficult to 

obvious, regardless of any speculation as to what those ways might be? 2. 

On this subject Imam Ghazzali says quite simply that the seeing of that world 

is not the same as the seeing of this world 3 Question: What is the absolute 
limit of the meaning of the verb 'to see"? Who is in a position to see the 
answer to that question? 4, What is the meaning of the word "see” in the 
sentence: 'Can't you see that you can't see GodT 5. What does empty 
space look like? Can you see it? Why not? It is a physical thing and is there 

right in front of you. 6. You can see the smile on someone's face. Now, can 

you see the smile without seeing the face? Now, can you see what is behind 

the smile without seeing the smile? If you can’t, that doesn’t mean that it is 

not possible. 7. All in all, it can be clearly seen by anyone who can see 
anything that there is more to seeing than meets the eye.] [Translator] 

This has all gone rather far off the main track. All I wanted to show 
you was that the Mu'tazilah and others denied the vision of Allah 
ta'ald simply on the grounds that their intellects were not capable of 
understanding it, and the Ahl us Sunnah simply believed it and 
accepted it as a tenet when they saw that this is what they understood 
from the plain meaning of the texts (dhahir un nu§Q§) and when they 
found the §ah§bah Kiram maintaining this tenet (' aqfdah ). 

The masalah of /abr and gadr 

Similarly, the Qadartyeh and the Jabarfyah gave priority to jabr or 
qadr on the basis of their own intellectual inclinations ( mjTianal ) and 
rational deductions, and made whatever texts (nu§0§) they found to 
be more or less in accord with their preferred view (rujTiSn) they took 
as authority (sanad) for their doctrine and whatever texts were plainly 
contradictory to it, they either denied by means of some legal device 
(hi! ah), or else imposed some interpretation (ta'wfl) on them. 

The Ahl us Sunnah, on the contrary, opted to follow the dhahir un 
nu§Q§ (plain meaning of the texts) and the maslak of the §ah3bah 
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They saw that the §ahabah Kiram believed everything in the world 
and peoples’ every condition to be the outcome of the qadaa and qadr 
of AllSh fa ‘ala, and despite believing each person to be §ahib ul iradah, 
(i.e. to have his own free will) did not believe him to be mukhtar 
mutlaq. (i.e. to have absolute free choice ) as the qadarfyah maintain, 
neither did they believe him to be majbur-e-mahd (completely under 
external control) like minerals and plants as the jabariyah maintain 
So they made this their maslak and aqidah, and took the meaning of 
all texts to be whatever the §ahabah KirSm understood from therry 
and this was also their plain meaning (dhahirmatlab). 

[It is irresponsible to try to translate words like qadr and qadia. because the 
whole issue revolves around trying to understand what they * or do not 
mean, and to avoid misunderstanding them To translate them is necessarily 
to interpret them in the framework of all the philosophical error and confusion 
of the people into whose language they are being translated This frustrates 
the entire purpose of the discussion, and leads to people interpolating pre- 
Islamic ideas into Islam, and this « a negation of religion What is 
re have been told in the Qur'an and Radith about these 


In summary, in contrast to all the sects, the distinguishing feature and 
sign of the Ahl us Sunnah wal Jama at was that they understand the 
path followed collectively by the §ah6bah Kir&m to be wSjib ul ittM 
(obligatory to follow), and their basic principle is that in any religious 
truth and any issue in the KitSb and Sunnah, whatever was the way in 
which the united body of the $ah6bah Kiram believed and understood 
it, as long as there was no difference of opinion between them on it, to 
believe and understand it in that way is necessary, and there is no 
scope fa anyone fa any difference of opinion a re-evaluation of the 
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Clarification of the path of the Ahl us Sur 
‘Umar bin ‘Abd ul ‘Aztz 


letter from 


‘Umar bin ‘Abd ul 'Aziz in one of his letters which the muhaddithfn 
have reported together with its sanad, has presented a very clear 
exposition of the maslak of the Ahl us Sunnah. 

Someone had asked him about this question of qada and qadr. In his 
answer he first stressed the importance of taqw& and of obedience to 
Allah and his RasCil and of following the Sunnah and accepting it as 
an obligation. After this he says: 

“Make obigatory for youself what the qawm (i.e. the §ah6bah) were 
pleased with, because they were acting on the basis of a knowledge 
with which they were fully conversant, (i.e. what they had been taught 
by the Messenger of Allah) and had a penetration of insight that was 
fully adequate, and were stronger than us in the depth of their 
understanding, and were far ahead of all others in the excellence 
(faffla t) of their knowledge and understanding of din, so, if what you 
are putting forward was in fact guidance, then this would mean that 
you had overtaken them in attaining it" 

After this, in a few lines, he explains the issue. What he says is briefly 
that the RasOI of Allah sellallahu ‘alaihi wa sallam has explained the 
question of laqdfr in many fiadtth and the §ahabah Kiram took this 
'aqfdah directly from him, and during his lifetime, when they were 
before him, and afterwards as well, their ‘aqfdah and their conviction 
(yaqfn), and what they continued to explain to others was that 
whatever happens in the world, and whatever we do is from the 
beginning in the 7/m (knowledge) of Allah and written on the lawJ)-e- 
mahfudh, and the taqdlr of Allah has already decided it After writing 
all this he says: 

“So if you say that no iyat like this has come down, or Allah has not 
said like this, then think for yourself that they have read whatever Syat 
you have read, and in its interpretation they knew what you do not 
know, and after that they said that all this is written and is muqaddar. 
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(kutluhu bi kitSbin wa qudir) ’ So, the maslak and basic principle of the 
Ahl us Sunnah wal Jamd'at is precisely what 'Umar bin ‘Abdul ‘Aziz 
has said in this letter - to have full confidence on the jamS'al of the 
§ahabah Kiram in matters of din, and in comparison to theirs, to 
understand one's own knowledge and understanding to be defective 
and inadequate, and to adopt full taqtid (unreserved acceptance and 
following) of their collective decisions. 

There is great safety and great protection in this way, and this has 
always been the maslak of the united body (jumhOr) of the ummat, 
and this is the sound maslak that is described in the hadilh as “mh 
ana ■alaihi was a§'hSbi . ' ( What I am on, and my §ah6bah.) 

Protection from fitnahs is to be found only in following the 

s alaJ -e- jiim 

In essence, for those who come later, well-being lies in following the 
path of their virtuous predecessors (salaf-e-$6lihin) When a person 
becomes free from this, then the Shfiytan can easily get him 
entangled in some error and filnah. 

[A filnah is something that is a test for people, and usually refers to 

Those who have held firmly onto the daman * of their salaf-e-§6lihin 
'[ Diman is a Persian word meaning the lower part of a qamis or any long 
since the men-folk of the English-speaking world have long since shortened 

diman for their children to hold onto, and neither do they any longer have a 
word for if The word skirts has acquired a feminine connotation, so there is 
now no way that I can see to translate this word sensibly info English ] 
(Translator] 

remained protected from every kind of filnah, while those who placed 
their trust more in their own intellects and their own understanding 
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and knowledge, and did not consider it necessary to adhere to even 
the collectively agreed decisions of their predecessors, fell victim to 
the Shaytan. 

Whatever misleading ideas and misguided sects have arisen in the 
past, or have now arisen in our own times, are all the result of placing 
more reliance on one's own knowledge and understanding than on 

the salaf-e-fSIihin, and considering oneself free from any need to 

adhere to their way. Allah ta’alS give a good reward to the eiders of 
the Ahl us Sunnah for understanding this secret so well, and, by 
giving so much importance to the Sahabah Kir&m radiyallihu ‘anhum 
and to following the salaf-e-§alihin who followed their path, saving the 
ummat from becoming entangled in the nets of the Shayfdn. 

In this time following the salaf-e-saliHin is more necessary than 


In this time of ours, when the plague (waba) of freethinking* (SzSd 
khayali) has become universal, 

“[For a person who is lost in the wilderness, to take a zig-zag path looking for 
a road back to town is good sense For a person who is already on the road 
to do the same is simply a good way to get himself lost in the wilderness. So, 
the kind of freethinking that is good for people who are being brought up 
under some false religion is not good for people who are being brought up 
under true religion. So, in this context, to refer to freethinking as a plague is 
perfectly fair The fashion for freethinking in the Muslim world today is also 
not the result of active thought. It is a result of becoming passively infected 
with the ideas of other people who are in a quite different position. I say this 
because people have a conditioned reflex to regard this kind of comment as 
narrow-minded. Roads are long and narrow, and lead somewhere, provided 
they are followed Open fields, in contrast, are broad, spacious, and lead 
nowhere, except perhaps from one road to another.) [Translator] 

and large numbers of people, after reading only Urdu booklets [or 
worse still, English booklets] start to consider themselves as having the 
right to delve into matters of religion in a mujtahidanah*, and indeed, 
absolutely unrestricted manner, there is more need than ever to stick 
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Hadith] (Translator] 


A misleadin g fallacy 

At this point it is also necessary to make mention of one fallacy. Some 
people, in whose view following the salaf does not have that much 
importance say that the essential t.iing is only the Qur'dn and the 
Hadith, and in questions of din they do not accept anything other than 
the Qur'dn and Hadith as a source of authority. 

There is no doubt that this rallying cry (narah) is very pithy and 
effective and is also in itself valid. However, these people use it in a 
very wrong sense. In effect this is a rase of "kalimatul haqqi yurfdu 
bihdl bdtil. " (Words of truth being used to express falsehood.) 

In truth, in the view of all people of imdn the basic source of din is 
only the Kitab and Sunnah. However, the Kitab and Sunnah is not a 
speaking person who can immediately give us an answer in our own 
language to any question we might ask him. On the contrary, the only 
way in which something can be known from the Kitab end Sunnah is 
for a person who is fully conversant with the language and the manner 
of expression of the Kitab and Sunnah , and also fully conversant with 
and adept in the maq§ad (objectives), mizdj (disposition), and u§Cils 
(principles) underlying the legislation (tashiT) of the din, to think 
deeply and come to understand the objective (maq§ad) and the intent 
(manshd') of the Kitab and Sunnah. 

Now the principle and methodology followed by those of us who 
proclaim the superiority of the salaf-e-§alihin in understanding of din, 
and thus understand that safety lies in following them, is that when we 
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come to know that the salaf-e-§m?n understood this or that to be the 
intent (manshd') and objective (maq§ad) of the Kitab and Sunnah, 
and that this was the agreed (muttaliqah) maslak of all of them, or of 
the main body (jumhur) of the salaf, then we understand only this to 
be valid, and regard following this to be necessary, and regard any 
new opinion that is contrary to it as a shayfant enticement (taswfl). 

Then those people who do not want to follow the salaf-e-§iliTim, and 
who place more reliance on their own knowledge and understanding 
than on their knowledge and understanding, what they do is follow 
their own opinion and understanding, and then, taking the name of the 
Kit8b and Sunnah, call on others to do the same. 

♦ 

So the actual difference between their way of thinking (tarz-e-fikr) and 
their way of working (f arz-e-'am!) and ours is not that they regard the 
Kitab and Sunnah as the basic authority (a§li sanad) in din and we the 
salaf-e-§aiihm. It is rather that, in determining Ihe intent of the Kitab 
and Sunnah we regard the understanding and thinking (Ukr) of the 
salaf-e-§aiihfn as more reliable, while they rely more on their own 
ideas and their own understanding, and want other people not to 
follow the saiaf-e-§aiihtn, but to follow them instead. 

The Qur'Snf rallvina-crv of the Khawarii and the answer of 
Sayyiduna Ali 

This is in effect exactly the same issue that arose between the 
Khawahj and Sayyiduna Alt radiyaliahu ‘anhu. 

There is a well-known incident during the khiiafat of Sayyiduna Afi 
radiyaliahu ‘anhu when the Khawarij had gathered at a certain place 
and Sayyiduna Ali went there to try to explain some issue to them. 
They raised a cry, “We will only accept the Kitab of Allah. Whatever 
you want to persuade us, establish it from the Qur'an. We don’t want 
to hear anything except the Qur'an." (Just as so many misled sects 
today raise the same cry.) 


Brought To You By www.e-iqra.info 


Din and Shari'a 


Sayyiduna Ati radiyallahu ‘anhu took a large and thick volume of the 
Qur'&n Majid and, striking it with his hand in front of them, said: 

”0 book! Speak to the people! 0 book! Speak to the people!" 


(i.e. Explain to these people the truth on the things they are fighting 


SayyidunS Aff struck the book repeatedly with his hand, all the tirn® 
saying the same thing. At this, some of the Khawarij themselves 
started saying, “0 Amir ul Mu'minin, that book is paper and is written 
in ink. It is not a thing that can talk and give answers." 



SayyidinS Ali then started to explain to them the realities of the point 
at issue, quoting only ayats of the Qur an Majid, answering their 
objections and refuting their fallacious ideas. 


What he was trying I 
following the Qur'at 
some person who k 
from the Qur'dn. 


d make them understand was that, in real terms, 
Majid has to take the form of following what 


Qur'an understands 


What I want to point out from this incident is that the people and the 
new sects in our time who do not accept adherence to the way of the 
salaf and say that they only believe in the KrfAb and Sunnah have 
exactly the same outlook as the Khawarij, and want people to break 
away from adherence to the salaf and enter the ranks of their own 
adherents. Those empty-minded people who accept what they say in 
reality simply break away from adherence to the salaf to become 
adherents and followers of these people, and it is by this means that 
new sects and new groups are created in the unimat. 


All in all. as far as we are concerned, reliance on the salaf-e-^alihin 
and adherence to their way are absolutely necessary, and it is in this 
that the protection of the din and iman of the Muslims in general lies. 
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[The word salaf- 

Since the time this book was written, a party identifying themselves by the 
name Salafi has become prominent. The SalafTs restrict the use of the word 

salat to mean the $ahabah Kiram only. What they are saying is that instead 

of following what the rest of the Ummah call the sa!af-e-§ali!)in in following 

the SahSbah, we should ourselves follow the Sahabah direct in following the 
Qur'Sn and Sunnah. This means that they put themselves on an equal 
footing with those scholars whom the rest of the Ummah call the salaf-e- 
tftihin, and will put their own understanding of whatever they consider to be 
the viewpoint of the §ah5bah ahead of the interpretation of those scholars 
Thus, they more or less disregard the consensus of the jumhOr of the 
scholars of the Muslim world for the intervening fourteen centuries. 

The position of the orthodox scholars is that the most reliable way of 
establishing the understanding and practice of the §ahabah is through 
uninterrupted continuity of consensus among the scholars of religion on the 
wMl^bgd^ojJhe_Sha rTat , going all the way back from now until the time of 
the $ah&bah themselves, and not simply through individual reading and 
interpretation of a large volume of isolated fragments of information in the 
form of the incomplete collections of Hadilh that still remain with us today. 

Anyway, it should be kept in mind that the way in which the present-day 
Salafi party uses the word salat is not the same as the way in which this 
word is being used in this book ] 

Taglid in legal questions 

This whole discussion has been on imaniyat and ‘aqaid. In our view, 
in matters of furQ' (subsidiary issues) and in legal questions, safety 
lies only in taqlid of the aimmah-e-haqq (the imams of the four 
schools) and adherence to the salaf, especially in these times, when 
ijtihad has become so easy and so cheap that people who are not 
even able to understand an Urdu translation of Qur'Sn or Hadilh 
regard themselves as also having the right of ijtihad. 

For those ahl-e-'ilm who are not settled in their minds about taqlid in 
respect of a particular legal approach, it is also absolutely necessary 
that when it comes to those questions about which the mujtahid 
imams, and particularly the a'immah arba’ah, (the Four Imams) after 
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[Although Shah Waliullah Dehlawi rahmatullahi 'alaihi had a 
mujtahidanah style of thinking, in “ Hujjalullahil Balighah," when 
discussing this topic, he clearly states: "The ummat, or say rather the 
part of it that is to be relied on, is united, right down to the present 
day, on the legitimacy of and necessity for taqlid of these four 
madhahib which have been compiled and set down in writing, and ih 
this there are ma$alih (important considerations) that are not hidden, 
particularly in these days when aspirations in learning have become 
exceedingly low, and people follow their fancies, and everyone is 
much impressed with his own opinion."] [Author] 

Not adhering to this principle leads to carelessness (bb ihtiySti ) and to 
becoming opinionated (khud rS'i), and also creates disorder and 
confusion within the ummah. For those servants of Allah who also 
want to undertake some service in the cause of din, it is especially 
necessary that they should not through their ideas or their way of 
working, create confusion in the ummat, and that they avoid saying 
things that will alienate people or make them suspicious of them. 

Shah Waliullah Dehlawi rahmatullahi 'alaihi in "FuyOd ul Haramain" 
says that (during the time he was staying in Madinah) the Rasul of 
Allah* sellallahu 'alaihi wa sallam impressed upon him three things 
that went against his own inclinations. One of these was taqlid of one 
or other of the four madhahib. 

, '[This refers !o seeing the RasOI of Allah §allall3hu ‘alaihi wa sallam in a 
dream Shah WalTyullah was a scholar of sufficient stature that he did have 
the right to form his personal opinion on points at issue between the Four 
Imams.] [Translator] 



The wisdom in this was that, for the work of religious reform that was 
to be undertaken in Hindustan by the silsilah (line of successors) of 
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Shah WalTyullah rahmatullahi ‘alaihi it was necessary that, in relation 
to din and madhhab, the people in general should not become 
alienated from him or apprehensive about him, but should have full 


Anyway, for people like us it is absolutely necessary. In the condition 
in which the ummat now is, new ijtihadat from ourselves are not what 
it needs. What it needs is practical effort to generate iman and the life 
of imSn, and for people to dedicate their lives to this without asking for 
anything in return. 


Now it remains to present in the same way some outline of the second 
part of din, that is to say, the part relating to practices. 


WallShul muwafnq 



Brought To You By www.e-iqra.info 



:h includes understanding) is 


e up of two parts The first p< 
relates to practice as a be 
te foundation for practice, anc 




of practice Often the real problem is not in the point at issi 
basic understanding of the foundations on which religion i 


a person has developed a reasonably 


the second part 

lo publish this much ; 


d thinking cafefi 
e that rather It 


publication of this 
time as the full book is completed, it would be better 
is ,t stands, and perhaps publish the second part as a 
s finished 


I problems that are involved in the process o 
translation" are much greater than people realize Basically, if a persor 
cannot find the things he needs to read in his own language, he should wha 
people &> in worldly matters That is to say, he should take the trouble It 
learn a language in which they can be found People commonly travel frorr 
one country to another either for studies or for employment, and to do this 
they learn other languages, and do not consider it as being 'too difficult" 


As well as being vastly easier than people realize, this has in fact been 
the Arabs (who were essentially a lapsed Mulsim people anyway) every 
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nation that has come into Islam has learned religion in the language of some 
older-established people. It is only after some centuries, when a sufficient 
number of trained and accredited scholars of sufficient stature are to be 
found among them that a literature may develop in their own language, if 
there is a need. 



It happened that I had ma 
book. They deal with tw 
Islamism. 

All kinds of mystification ; 


i separate translations of two later chapters of the 
issues that are very important: Tasawwuf and 


to get propagated in the name 


of Tasawwuf, and many people fall victim to various kinds of charlatans or to 
the kind of writer whose pen runs far in advance of his understanding of his 
subject. Ml Manzoor has written a very concise and informed common-sense 
introduction to the essential nature of Tasawwuf, and an understanding of the 
basic points he makes can save a person from many pitfalls . 

At what might be seen as the opposite end of the spectrum, there are all 
kinds of groups who politicize religion to the point where they effectively 
degrade religion to the level of a political ideology. The word Islamism has 
been coined to describe this kind of approach. In the last chapter of Din and 
SharT'at, the author answers a question about an extremist view that derives 


from this kind of thinking. 


apters make very valuable reading in their own right, so I 
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The Hagigat of Ihsan and Tasawwuf 


A very important branch of Din, and one without which Din remains 
incomplete, is something which, in the Hadith, is called Ihsan, and 
which we generally know as Tasawwuf 


assurance about Allfih Ta'aia that he gets fr< 
(i mushdhidah ) of any reality, where there is r 
slightest doubt or misgiving about that thing. 




en, as a result of this, a relationship of worship and obedience 
:ated to a degree where the heart becomes imbued in every breal 
h consciousness of Allah Almighty, and jwth fevirence and love ft 


The spirit of such a person's worship, of his character, his social life, 
and all his dealings, in other words, of the whole of his life, then 
becomes this faith and inner conviction and relationship of obedience. 
Whatever he does, he does in response to this faith and to this 
relationship, and in accordance with its requirements. In this way his 
physical and visible life takes on the hue of these inner and invisible 
qualities. 

The hue (sibghah) of Allah, 

and what hue can be better than that of Allah." 

:j0nce he knows the true meaning of Ihsan and Tasawwuf. 
any person can see for himself that this is precisely the completion of 


Brought To You By 


/.e-iqra.info 



Din and Shari' at 


Thus, to whatever extent a person attains this fortune, to that extent 
his religion is complete; and to whatever degree a person falls short in 
this, to that extent his religion is incomplete. 


In a well-known hadith of the Rasul of Allah, known as the HadTth of 
Jibrfltl, in a series of questions and answers, the Sahfibah ridwan 
ullShi alaihim ajmaTn were in effect taught the whole of religion in 
summary. 

Here, after islam and man, ihsan is defined. So, apart from making 
clear what ihsSn itself is, a clear indication is also given that the 
completion of islam and iman is only to be found in the condition of 
ihsin, and that this is the final component in the completion of 
religion. 

What this hadith says is that one day the RasOI of Allah sallallahu 
alaihi wa sallam was with some of the Sahabah, when JibrSTI alaihis 
saISm came in the form of a young stranger. Coming close to the 
RasOI of Allah sallallahu'alaihi wa sallam, he sat down, and began to 
ask him questions. The first question he asked was, "What is isldm ?" 
The RasOI of Allah sallallahu alaihi wa sallam answered him. 




He then asked, 'What is imhnT He answered that 

4 4 

(These two questions in effect relate to the fundamental tenets and 
basic practices of religion.) 

After this, the third question he asked was "What is ihs&n?' 

ID answer to this, the RasOI of Allah sallallR atai'u wa sallam 
answered, ‘That you worship and serve A.'IAh as •„ ,ough you see Him, 
for even if you cannot see Him. He can certainly see you.’ 


In some reports, in place of "That you worship and serve Allah," there 
is: "That you fear Allah," and in others: "That you do things for the 
sake of Allah." 
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[Note: in hadilh it is understood that the narrator is reporting the sense 
of what he heard, not necessarily the exact words. However, if many 
independent narrations give the same wording, it becomes likely that 
those are the exact words.fTranslator)] 

The meaning of this answer is that the condition of ihsdn is that a 
servant worships and obeys Allah Almighty, maintaining in everything 
that he does that same respect and consideration for Allah as he 
would if he was able to see Him before his eyes. 

Even if a servant is not able to see Allah Almighty, still there is no 
doubt in the fact that Allah is present and sees all, and sees His 
servant at all times. Therefore, at all times and in every action, a 
servant should observe the same degree of respect and consideration 
as he would if Allah Almighty was before his eyes and he was able to 
see Him directly. 


It is then clear that this condition will be created only when a person 
has developed the reality of yaqin (full certainty) and when this has 
spread over his heart to such an extent that the be-ing of Allah is in 
effect at all times before him. 

This is the condition about which the RasGI of M\&hsallall6hu alaihi wa 
sallam made this prayer, 


In their terminology, if a person is called ’sahib un nisbat' this means 
that to some noteworthy degree he has reached this state. 
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If a person achieves this condition in full, then he reaches a state 
where, even if he wanted to, he is unable to become unconscious of 
Allah, and remains so safe from doubts and misgivings, that even if he 
wanted to, he would be unable to bring them into his heart. 

In one of his letters, Imam RabbSni, Mujaddid e Alf e T h3nT 
rahmatull&hi alaihi describes what is presumably his own condition 

"A certain sincere darwesh from this august order (Naqshbandiyah), 
in accordance with the command, 'And speak about the favour of your 
Lord,' and referring to his own condition, says that khawetir 
(misgivings) have disappeared from his heart to such an extent that 
even if he were to be given a life as long as that of Nuh alaihis salam, 
(which was more than a thousand years), and consciously tried to 
cause some misgiving to come into his heart, even then it would not 
happen." 

[Referring to the kind of people who because of their mahrvmi, be 
nasibf, and 'adm e nisbat, deny this and call it a myth, at the end of 
the same letter Imam e Rabbani quotes a verse of ROmI: 

Whatever is read as a fable 
Will be only a fable 


is the water of the Nile. 

To the people of Egypt 
it appears as blood 
While to the people of Moses 
it is not blood. 

It is simply water." J 

Then - the natural result of this nur ul yaqfn, hudOrf nisbat , or condition 
of ihsan, is that, in comparison to a person's relationship with Allah 
Almighty, all attachments to other things cease to exist. Then all his 
inner and outer actions, for example his friendship and enmity, his 
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meeting people and avoiding people, his taking and giving, start to be 
done purely for the sake of Allah. 


"Whoever loves 

only for the sake of Allah, and hates 
only for the sake of Allah, and gives 
only for the sake of Allah, and refuses 
only for the sake of Allah, 
he has perfected his faith." 


s<° 


The highest degree of this belongs to the Rasul of Allah sallallahu 
'alaihi wa sallam , and because of this, the highest level of 7/m, 
(knowledge of religion) ma'hfat, (recognition of Allah), taqwa 
(scrupulousness) and khashyat (reverence) is also his. Thus on one 

' > 

st scrupulous ( atqS) of you, 


occasion hi 




st about Allah 


[The point of saying this is to stop people trying to attain what they 
might think to be piety by going beyond the limits he has set by his 
example and teaching ] 

Then, through the grace of the company of the Rasul of Allah 
sallallahu 'alaihi wa sallam, and each in accordance with his capacity 
and his situation, the Sahabah radiyallahu 'anhum all acquired this 
fortune, and this is also the real capital of the awliya of Allah in every 
generation That is to say, this nQr ul yaqin and the bond of obedience 
and condition of khashyat and muhabbat that comes from it, is the 
ultimate objective of all the adhkar. ashghal, and mujahidat of 
tasawwuf. 
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The 'alim rabbani and muhaqqiq suli of our century, Maulana Rashid 
about this nOr ulyaqirr. 

"This is the ultimate objective of all the Tariqahs. Why did the 
Sahabah radiyallahu 'anhumqm up their whole livesand all their 
wealthand their positions in society?What was it that they saw? What 
it was is that.through the grace of the companyof the Rasul of 
Allah alaihis salam, they had developed yaqin. So now this became 
the centre-point of their every action. Why did Sayyidi Abd ul Qadir 
Jilani and Khwajah e Khwajagan Muln ud Din Chishti and SayMuf 
Ta'ilah Baha ud Din Bukhari become great men? It was through this 
same yaqin that they became great.' 


A few lii 


s further 01 




"This nisbat is called ihsan. and it was for this ffjttjne Rasul of Allah 
sallallahu 'alaihi wa sallam was sent, and all the Sahabah took this up, 






Basically, in this matter the essential thing is the development of this 
nur ul yaqin and thii ihsaoi nisbat. As has been pointed out, the 
Sahabah radiyallabu\ihdm. through being in the company of the 
Rasul of Allah sallaliShv 'alaihi wa sallam, by involving themselves in 
good works in accordance with his instructions, and by sacrificing their 
effort and their wealth in the path of Allah, acquired this with full aqidat 
and muhabbat. Then, after the Rasul of Allah sallallahu ‘alaihi wa 
sallam left this world, the senior Sahabah radiyallahu ‘anhum (who 
hactdeveloped this fortune to an outstanding degree) individually, and 
the whole jama'at of the Sahabah radiyallahu 'anhum collectively, 
Decame his successors in this. 


So, together with iman and a'mal e salihah, and aqidat and 
muhabbat , the company and friendship of the Sahabah radiyallahu 
'anhum was enough to enable a person to achieve this objective. 
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The origin of the sufi tarigah for creating ihsaninis* 


e the ir 




>f specialised understanding and proficiency, as the mujtahid imams 
lad in fiqh) saw that the direct influence of the company of the Rasuf^ 
if Allah sallallahu alaihi wa sallam and his Sahabah tadj a/ialk 
inhum no longer remained, and also that, m comparison to earlier 
>f good in Muslim society was lower, andjhe l^yel of 



tny that the famous names 
s Khwajah Ma'ruf Kurkhi. Bashar Hafi. Sirri 
Saqti, Shafiq Balkhi. Baya2id Bustami. Junaid Baghdadi. Abu Bakr 
ShibIT, Shaykh Abd ul Qadir Jilani. Shaikh Shahab ud Din 
Suharwardi. Shaykh Ahmad Rifa'i. Shaikh Abu'i Hasan Shadhili. 
Khwajah ‘Uthman Haruni Khwajah Mu in ud in Chishti. Khwajah Baha 
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ud Din Naqshband, and then, in the three centuries that have passed 
of our second millennium, Khwajah Baqi Billah. Imam Rabbani 
Mujaddid e Alf e Than! Shaykh Ahmad Sirhindi, and his Khalifahs, 
and Shah Waliyullah Dehlawi. and Sayyid Ahmad Shahid 
(rahmatiullahi 'alaihim ajma in) and thousands like them? 


jired this 


Without any doubt, there have been thousands, indeed hundreds of 
thousands, of individuals who in their time have reached this ihsani 
nisbat. and indeed led people on this path and called them to it, and 
through the company and training of each one of them, thousand 
indeed hundreds of thousands of servants of Allah h, 

Whoever knows anything at all about these sitsilabs knows that 
whatever those masha'ikh attained, they attamed 7 fhrot)gf/ this path. 
So, when this lariqah has produced so many kam/7/n and -as'hab of 
ihsan and yaqin, who can categorically be called the flower of the 
Ummah, what doubt can there be of its validity, its effectiveness, and 




n Tasawwuf and their ref 

as in other brakes, that 




A ber rations 


Certainly, just as in other branches, that is to say. both in aqa’id and in 
the practices of Din. ffaeretave. in some circles of the ummah. been 
both minor and major aberrations, so also the branch of suluk and 
tasawwuf has not remained safe from error. However, just as Allah 
Almighty has created ulamaa e rabbani and mujtahidin to correct 
errors iOr^'id and practices, he has also continued to create 
muhaqqiqin among the sufiyaa to correct errors and deviations in the 
ffaralfh of suluk and tasawwuf. 


{Particularly in the last 3 to 4 centuries the work of reform and revival 
of tasawwuf that has taken place in Hindustan is a first-rate example 
of separating out the milk from the water. Here we have thick volumes 
of the letters of Imam e Rabbani Mujaddid e Alf e Thani and his son 
and successor Khwajah Muhammad Ma'sum, then the writings and 
letters of Shah Waliyullah Dehlawi and Qadi Thana'ullah Panipati, 
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and then the collected sayings and advice of Sayyid Ahmad Shahid 
put together by Shah Ismail Shahid under the name Sirat ul 
Mustaqim. " 

l Va rahmatullahi alaihim ajma in 
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nd Shariat 


both wrong and dangerous. In precisely the same way, for the 
treatment of the spirit, it is necessary to look for the help of a spiritual 
doctor, and to follow his instructions and prescriptions. 

He must be a person who has himself followed this path and reached 
its objective, that is to say, has reached the condition of ihsan and 
contact with Allah, and knows how to recognise the hot and cold of 


Therefore, the first step a seeker on this path should take is to find a. - 
compatible person who is sahib un nisbal and sahib ul irshad to be his 
guide, and ask him to treat him and guide him. This is called iridat. 

Without any doubt, such servants of Allah are daily bepomingjlewer 
and fewer, but al hamdu lillah, the world is not yet devoid of them, and 
in our own time there are still people about whom, within the limits of 
my own human limitations of knowledge andevaluation, I can fairly 
say are the heirs and trustees of this treasury of nisbat. Under their 

necessary effort, in shaa aiiah. will not fail to reach their objective. 

Recognising the Men of Got ' 


ly man that e 


this path. Who d<#s n« know that these days, among alims. maulwis, 
hakims and dbctors, there are both qualified and unqualified, and both 
genuine^an&vimitation? In the same way. among pirs, all kinds are to 
‘deed the present situation is that the false vastly 
e genuine. However, just as it is possible in other fields 
4glistinguish the genuine from the false, so too in the field of 
taSawwul, to distinguish those who are capable from those who are 
'•not is not that difficult. 


taut* 


The muhaqqiqin of this path, who are also expert in the 'ilm of shariah 
(such as, in recent times, Shah Waliyullah rahmatullahi ’alaihi and 
Qadi Thana'ullah rahmatullahi alaihi ). from statements given in the 
Kitab and Sunnah, and in the light of their own religious understanding 
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f. and their own experience ir 
of these true servants of Allah by 
sahib e irshad can be recognised 
The most Important sign of these true servants tha 
have given is that, together with taqwa and adherer 
they have the quality that, when in their presence, a 
mindful of Allah, his love for the things of the world de 
love for Allah and his concern for the akhirat m< 
a things are clearly fi 



tofeem®. Only those 

this their only objective. 
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However, there is a degree below this. This is that a person takes 
care, and makes the effort that, together with making sure that his 
aqa‘id are valid and firm, he develops to some degree a taste for and 
enthusiasm for ibadat and dhikr of Allah, and begins to find some 
enjoyment in these things; then, at least to the basic level, his actions 
and character become reformed, he develops a dislike for bad actions 
and a desire to do good, and his habits develop in accordance with 
this. 


[Following the manner of Shah Waliyullah rahmatullahi a 
be called the ordinary and necessary level of ihsan, an 
which ordinary Muslims, including those who are occupied in working 
to earn their living, should not remain devoid. In the terminology of 


i?i< 




dt.,' 


Al hamdu lillah concern and enthusiasm for thfs toa Very considerable 
extent is still to be found among religious-minded Muslims, and most 
of the people who come to the mash&'ikh of irshad in our times 
basically come with this objective. / 


As far as the ihsani nisbal .and ribitah ma'allah which is described 
earlier, and which is the essential' objective of the silsilah of tasawwul. 
is concerned, this wrifer in rib way has the competence or the right to 
say anything about It. Those who are looking for this should establish 
contact with ul nisbah, and only start this journey under his 
guidance and supervision. 

However* for those who are looking for the second level, there are 
sonte things I can put forward here which I have heard my elders 
telling people, and which are general guidelines to din and shari'ah. 
This servant does not see any problem in putting these things before 
people. Indeed he has hope that, if any servant of Allah practices on 
them, and gets some benefit from that, then, as much reward as the 
Most Merciful of the Merciful gives that servant for his action, in 
accordance with His principle 'Whoever leads another to a good 
action, he will have the same reward as the person who does it," He 
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it. (This Hadith is in Sa 




An initial program of practice for seekers at this level. 

1] The first priority is valid and firm iman and aqidah. If a 
person's aqidah is corrupted, for example, if there is some element of 
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even because of travel, it is permitted to postpone the fasts of 
Ramadan to a later date. It is the same with all other commandments. 
Therefore, observance of religion is in no way difficult. Wherever it 
seems difficult, this is simply a matter of lack of resolution, and of not 
being in the habit. If a person resolves to do something, and then, by 
doing it for a while, creates that habit, then in shaa allah he will soon 
reach the point where he will not find rest except by observing the 
orders of religion.) 


shaylan and our own nafs are always w 


iman weaknesses. 

>. Thus it happens ipat 
sin and observe 'the 
e urgings of his nats 


X 


commandments of All&h, but as 
shaytan he commits some sin. Therefore we shoukf y# 
practice that, if we take a wrong step and fall into sbme sin. then, as 
soon as we become aware of this, or our attentions drawn to it, we 
should turn to Allah and ask forgiveness and promise to avoid doing 
this again. After committing a sin. -by being contrite and asking 
forgiveness, as well as a person's sms being forgiven and completely 
erased, he earns the pleasure and lgy€ of Allah Almighty. 


0 


mights of some other person, for example if 
person has oppressed someone, or spoken ill of someone b 


s also necessary to 
to give back to him 
on Mu'asharat and 
, on the Day of 


...... or tres&ssed on someone's rights, . 

then, as welt as asking forgiveness from Allal 
obteifah# forgiveness of the person offended, 
whatever is his right. In this book, in the sec 
Wuamalat, a hadith was quoted saying 
Judgement, some people will come with a whole fortune in the form of 
salat, fasting, charity, and so on. However, together with this, they 
have to answer for the rights of very many people: they have been 
vindictive towards some, they have slandered or dishonored others, 
they have insulted others, and so on and so on. As a result, all the 
reward for their acts of worship will be given to those they have 
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wronged, and. where that is not enough to cover what they owe. the 
sins of will those they have wronged will be loaded onto the heads of 
these devout oppressors, and they will be pushed into Hell. Allah 


The importance of good character in religii 

of the mercy and the pleasure of Allah.h; 
the heading of Akhlaq.' Therefore any person looking 
i and the right path should be very concerned that i 
be graced with good character and cleansed c 
er. since character is to a large degree r< 
disposition and his inborn temperame 
ter reform is more diffici 
ime. if Allah Almighty m 


One common tactic to achieve this is totekiN 
to act according to the requirement^ gabd character 



tderation, generosity and/lpfhsjicrifice, 
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Allah will give him self-* 
(Bukhari and Muslim). 


A pointer in this direction is also to be found in one incident where a 
Sahabi asked the Messenger of Allah what he should do about the 
hardness of his heart. He advised him. Stroke the head of the 
orphan." (The gesture of attention, concern, and affection will lead to 
the reality of these things.) 

6] Care should be taken to perform all acts of W^shift 
particularly the salat, carefully and properly. Also a person should 1 * 
develop a habit of nafl 'ibadat. and particularly of tahajjud salat. A&S 
of worship, be they bodily or monetary, or both, be they- obligatory or 
voluntary, (provided they are not devoid of spirit), are a major means 
of spiritual development. 

Some recommendations have been mad/mj^ book under the 
heading of Ibadat for the proper fulfillment of, salat, fasting, sadaqah, 
and so on, and for making them live ana affective. Practicing on these 
will, in shaa allah. be of benefit in this matter. 

7] A daily practice of tiliwat of Qur'an and dhikrullah should be 
established - for example to recite, morning and evening, one tasbih 

if karniahtamjid:"subhanallah wa‘1 hamdu lillah 
a b i va'liahu akbar". one tasbih of istighfar, and one 

bit. and to do this on consistently every day. 



should be read with attention to their meaning, with 
with enjoyment, and also with the intention that, 
ind the pleasure of Allah, through their barkat, the 


reciting tasbih fatimah after every salat. Tasbih fatimah is 33 times 
"subhanallah, " 33 times “ a I hamdu lillah. " and 34 times "allahu akbar . " 
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A habit should also be created ot frequently bringing tr,e" name of 
Allah onto the tongue in one way or another, for e%npie. ya allah" or 
la ilaha illa'ilah" or kahmah tayyibah or kaiimefctjamdah or islighlar. 

After a few days of conscious practij* irrihaa allah this will become 
a habit. This is also one way qMjeing counted among those referred 
to 10 toe aya: 

"Men whom trading or buying 
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imagine each stage actually happening to himself.) Then, he should 
earnestly entreat Allah to forgive his sins, and pray that he may die 
with iman, and also for mercy and generosity in the grave and the 
stages beyond. For this contemplation four or five minutes is enough. 
What is needed is constancy. 

9] Whatever dhikr. ibadat, or other good action a person does, 
should be done with confidence in the heart of its reward, with the 
purpose of pleasing of Allah, and also with conscious intention and 
awareness of this. In the terminology of Din, this is called iman and 
ihtisab. Two rak ats of salat made with iman and ihtisab is worth more 
than two hundred rak'ats made without this. Intention and iman and 
ihtisab is the elixer which turns eating, walking, laughing.'. with one's 
wife and children, in short, every legitimate action of life into ‘ibadat, 
that is to say into an action deserving reward. 

10] Praying for one's religious and legitimate own worldly needs, 
apart from being a means and an aid towards these things, is also an 
'ibadat in its own right. Indeed, the RasOl of Allah has said in one 
place that du'a is "the core or essence of 'ibadat.” (Tirmidhi) In 
another hadith it comes. ‘WperPthe door of du'a is opened for a 
servant, the doors of mercy are-opeh for him." (Tirmidhi) 

Therefore the person wjjo ^seeking for God should know that du'a is 
the khass was/7ahf orthe pleasure and mercy of Allah and nearness 
to Him, and .should) pray a lot. particularly after salat. Then at other 
suitable fjffieabiteo he should regularly and earnestly pray. Among the 
mostjpecial gifts that the Rasul of Allah was given by Allah were the 
eloquent wo rds of the prayers he was given. Hundrecs of his prayers 
have been preserved in the books of haciih. There is a great 
nuraniyat and barkat in them. Some servants of the Lord have also 
put together compendiums of these prayers. Among these. Mulla 'Ali 
Qari's At Hizb ul A'dham and Maulana Ashraf Ali T'hanwi's Munajat 
Maqbul have been published with Urdu translations, and are easily 
available. Both are divided in seven sections corresponding to the 
seven days of the week. If possible, one section from either one of 
them should be read daily. 
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Participation in and Working for 
a non-Muslim Government 


A Question and Reply 


(Wher 


n this book “Din o Shari'at was published in 1958, someone sent 
3 question relating to one important issue in it: "The Question of 
Muslims Living under a non-Muslim Govei 
serious and reasonable. For this reason tl 
answer it, and a reply was sent. Becausi 
subject it was appropriate that this 
incorporated in the book itself, but to date it has not been possible to 
do this. However, at that time it was printed in one edition of at 
Furqan, so it has been preserved. Now that a new edition of this book 
has been presented to this nobody for revision, gnd is being published 
with a few additions, this article can also added as an appendix.) 


felt it important to 
importance of the 
should also be 




Question: 


A 

In your book Din o ShaifajWn the section on Politics and 
Government, you have set out some basic principles and guidelines 
for Muslims living under non-Muslim governments, according to which 
they can legitimately accept employment in many branches of 
government and can also participate in legislative bodies. I accept 
these with full heart and mind. What you say strikes me intuitively as 
right, and also appears to be correct in terms of Shari’ah. The 
argument you have given in support of this, even though very brief, is 
to my mind convincing enough. 


II disturbs me. This is that you h 


0 way 
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11 rill I 


"assisting 


classifies government service under such governments 
in sin and transgression" and service of rebels. 
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is that for every Muslim it is necessary, and in effect a condition of 
faith, that he understand Islam, the teachings of Islam, that is to say 
the individual and social code of life brought by Nabi Muhammad 
sallallahu alaihi wa sallam, to be the truth and the right way, and to 
regard anything other than that as wrong and invalid. It should 
therefore be his heartfelt desire that all mankind should come to have 
faith in Allah and his Messenger, and accept his holy Religion of 
Islam, and that the whole world should come into its fold and under its 
government. 

And that the whole of Religion 

should be for Allah. 




Indeed it is also obligatory for all Muslims that at any time,, whatever 
they can do, directly or indirectly, by way of effort or planning towards 
this purpose, they should not fall short in that. This has aj|o,been set 
out in detail in the chapter on “Working for and supporting Religion." 
But these people's statement that that it is not permissible for any 
Muslim to work together with a non-Muslim government in any field of 
activity, and that government service under it is not permissible for 
any Muslim, and their putting this toward as a fatwa , is to my mind 
something for which there is no proof or basis in Shari'ah. Apart from 
this, under some circumstances this long-distance “fatwa ” can cause 
serious harm to the religious objectives and welfare of Muslims. 


e Pakisl 


The a 


>r of this article lived in India. Trans.) 


To my mind, the general Shar'i position on this question is that just as 
a Muslim can help, work with, or work for a person who is not virtuous, 
or who is not Muslim, in activities which are not sinful and not 
transgression, so also we can help and work with a non-Muslim 
government or other organisation in activities that are not against 
Shari'ah. and do not come under sin and transgre 




i to I 




government departments concerned __ 

health, communications, agriculture, industry, i 
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maintaining the peace, and many other departments 
engaged in sin and transgression. In some of tl 
humanity and public welfare are predominant. Thus tf 
for there to be a legal prohibition on helping such 
accepting employment within them. 


This k 


jf impermissibility is 


a serious error of principle. Ii 



tfleni.-tt'is also accepted that the public has a right to change tf 
governments, and on this basis in different countries tf 
governments are changed overnight. Also, because tf 
governments are simply organisations to administer the affairs 
country, at times people of different creeds and ideologies, diffe 
religions and sects, and even people of different political views, i 
coalitions where the only point of agreement is a program for 
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So, if the real position of a government is like this, then certainly, 
because it is not in accordance with Islam or with Shari'ah, it will in 
terms of Shari'ah, be classified as a wrongful and improper 
government. But to say that every such a government is a parallel 
religion, opposed to the Religion of Allah, and that the people running 
it are setting themselves up as gods before Allah, could only be 
considered valid if the Religion of Allah is brought down to a very low 
level. That is to say if Allah Almighty is regarded in the same category 

government. 

Almighty Allah 

is above anything like that; 


legory 


r, far, a 




Similarly another error in this connection is that, having categorised 
the secular legislation of these governments as being in opposition to 
the Religious Lawgiving of Allah, they claim that this is “shirk' (worship 
of someone or something other than God) and even "claiming 
divinity". On this basis they categopse participation in their legal 
assemblies as an implicit claim j^vinity, and as therefore absolutely 
prohibited. In point of fact, what actually constitutes shirk is to accept 
the right of someone other then Allah to make religious law - that is to 
say to regard any created thing (be it a person or party or 
organisation) as Holy, having the right to be obeyed, and infallible, 
and therefore to regard them as having the right to make things haram 
or halal, to order and to prohibit, and to regard obedience to their laws 
as virtue -fend good fortune, and disobedience to them as sin and 


hey tike their scholars 
s lords instead of Allah. 


They accorded their scholars and hermits this degree of sanctity and 
right to pass laws. This is also clear from the Hadith of Adfy bin Hatim 
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which explains this verse. Then, from studying the history of 
Christianity this point becomes even clearer. 


(It comes in Tirmidhi and elsewhere from Adiy bin Hatim raziyallahu 
anhu that he was originally a Chnstian. When ne heard the 
Messenger of Allah sallallahu alaihi wa saliam recite this verse from 
Surah Tawbah, he put to him that the Christians did not actually 
regard their scholars and hermits as gods. The Messenger of 
sallallahu alaihi wa s 
scholars and hermit: 

Chnstians accepted 

prohibited, and obeyed accordingly 9 This 
Lords." It is clear from this hadith that 
sallallahu alaihi wa saliam was referring to this kt^d d£ftifir 
point becomes even more clear from sjuUfaig 
Christianity.) (i.e. the doctrine of papal jnfaHtyiify. 
promulgating matters of fundamental d{jt 


s being permitted or prohibited, rjhe^e 
ise thing permitted or 
their taking thei 
Messenger of 




rulings being defini 


Church councils 
i religious d^STa point of faith, and so on 


/ 
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prohibit 
its. On 


by non-Muslims or Muslims or both together), despite tl 
invalid and illegitimate, Islam accepts their existence in the 
as it accepts the existence of unvirtuous or non-Muslim ir 
Then, depending on their individual conditions, it divides 
different categories, and gives different rulings for each. 

Then, just as under ordinary circumstances it does nc 
assistance or working together with non-Muslims in activity 
not constitute sin and transgression, it also does nc 
assistance and working together with non-Muslim government^, 
the contrary, if any non-Muslim individual or non-Muslim gover 
undertakes any work which is of benefit to the creation of Allah, thl 
Islam encourages its followers to take part in it. The commandment 
help in decency and good works is not limited to Muslims. No 
Muslims are also included in its broad meaning. 


(In this connection those people who follow Abu! Ala Maudoodi, who 
is the leader of the organisation that propagates this viewpoint, should 
make a point of looking up what he has written in relation to the verse 
in Surah Ma'idah: 

Help each other in virtue 
and fear of God 
and do not help each other 
In sin and transgression.) 

(This was written fn 1995. The books of Abul A'la Maudoodi are 
published by the organisation he founded, the Jama'at Islami, and are 
subject. to periodic revision by them. So what was in one edition will 
notfiecbssarily be found in the next.) 

Apart from this, it is often, indeed usually, necessary for Muslim 
citizens of a non-Muslim country to take some part in the work and in 
the legislative assemblies of non-Muslim governments, so as to 

look after their religious and secular interests. 
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So, under such circumstances, it is necessary for those Muslims who 
are fit and competent to do this, to take part in the work of the 
government. Similarly, if the religious and secular interests of the 
Muslims require avoidance of contact or participation, and their 
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Glossary 
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Din and Shari at 


port of the words or actions of the 
ih or his Companions 
t has meaning: verse of the Holy 


Dururiyat 

laqahat 




term of resp^k'Sg/of equivt. to 'gentlemen 
fo^ishness 


migration for the sake of religion: the migration 
I' i= messenger of Allah from Makkah to Madinah 
(date) from the year of the hijrah. which is the year 1 of 


exercise of independent judgement in law. 
apostasy 

luring into destruction, giving rope: apparent miracle at 
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i physical body 


X s 




khawanjcall themselves Muslim, but are not accepted as 


m by any of 


the scripture and the teaching bf.tbe Messenger 

book, scripture ,, A 

wilful denial of or refusa to see something; infidelity. 

unbalie, 

without location 


ar 


school of thought 
being opposite each ot 
absolutely predetermin 


maqbuliyat being accepted 

maq§ad purpose, destination 


hich everything that has 
ritten from the beginning of 
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About This Book: 


This is a translation of Book One of a very widely read Urdu book 
Din o Shari'at. It is intended as a very general introduction to what 
Islam teaches, based on a series of lectures given by the author to 
university students in Lucknow. 


The book is divided into two parts Creed or IminiySt. and 
Practice or A' mali Shari'at. This volume covers the first part, 
and outlines the basic tenets of Islam and the basis on which 
they and the whole of the Shar’Iat are founded. It also 
answers a number of the objections that have been raised in 
recent times by different groups and which create confusion 
in the mindsof many Muslims today. 

The Author: 

The late Maul§n§ Manzoor Nom§nT rahimahullSh is a very 
well known scholar of Hadith in the Indian sub-continent. He 
has been particularly active in the field of explaining the 
teachings and approach of the established religious schools 
to the general public, and particularly to the secular- 
educated public. His books are very widely read, and his work 
is greatly respected by both religious scholars and educated 
lay readers. He was a very active teacher and lecturer, and 
has written many books, booklets, and magazine articles. 
Some of his best-known works are Ma’irif-ul-Hadith (a very 
lucid and comprehensive 4-volume introduction to the 
Hadith for the general reader) Islam Kya He? (A very short 
introduction to the basic teachings of Islam for the ordinary 
adult reader) and Khomeini and the Iranian Revolution (A 
well-researched exposition of the origin and the open and 
Ridden doctrines of the Itha 'Asharah Shi'ahs) He also 
established a journal Al Furqan, now under the editorship 
of his son MaulSna Khalil ur Rahman Sajjad Nomani, who is a 
well known and highly respected scholar in his own right. 
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